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I.  Introduction:

It is essential to note its limited purpose and scope of this dossier:

1.  This dossier endeavors only to set forth facts.  It does not call into question the good faith or integrity of anyone involved with the United States Conference of Catholic Bishops (USCCB) or any prior body. 

2.  This dossier is directed to issues of prudence and judgment rather than legality and good faith.  The discussion is intended to raise legitimate questions about specific activities within the USCCB or its prior bodies.

3.  The dossier will argue and provide evidence that

· Elements within the USCCB (or its prior bodies) manifest serious and disturbing disunity on matters of faith and morals, and therefore

· Due to the enormous influence of the Conference(s), this examination reveals the need for swift correction. 

4.  The facets of USCCB activity to be examined for evidence of disunity in the present dossier are:

· Publications associated with the USCCB (or its prior bodies).

· Theological and pedagogical problems associated with these publications.

· The historical background of this theology and pedagogy.

· Publications associated with the United States Catholic hierarchy that have taken their theological and pedagogical approach from the USCCB (or its prior bodies)  lead.

· Organizations that are closely associated with the USCCB (or its prior bodies).

II.  Description of liberation theology and its problems
The Sacred Congregation for the Doctrine of the Faith presented an Instruction on Certain Aspects of the “Theology of Liberation” in 1984. 

The Instruction describes several errors that have been woven into a loose system by its various “theologians.”  This system, which is here referred to as liberationism, “is a perversion of the Christian message as God entrusted it to His Church.” (IX.1)

The document is very emphatic that the issues that inspire liberationism are genuine.  Crushing poverty will be resented “as an intolerable violation of...[man’s] native dignity,” the shocking inequality between the rich and the poor is a “scandal,” certain kinds of colonialism are “crimes,” and “the gigantic arms race” that swallows so many material resources that ought to provide people with the essentials of life is denounced. (I.4-9)  On the other hand, justice suffers from “ideologies which hide or pervert its meaning.” (II.3) 

The errors of liberationism are:

1. Marxist roots:  

The Instruction on Certain Aspects of the “Theology of Liberation” identifies the Marxist roots of liberationism.  It declares as its purpose “to draw the attention ...to the deviations...that are brought about by certain forms of liberation theology which use, in an insufficiently critical manner, concepts borrowed from various currents of Marxist thought.” (Introduction)

Section VII of the Instruction describes several of the specific errors of Marxism that one finds in liberationism:

a. Regarding class-struggle: Marxism promotes class struggle – and the fundamental “law” history, which is violence.  (VII.7; VIII.6)  “...[T]he theologies of liberation...go on to a disastrous confusion between the poor of the Scripture and the proletariat of Marx.  In this way they pervert the Christian meaning of the poor and they transform a fight for the rights of the poor into a class fight within the ideological perspective of a class struggle.” (IX.10)  The Instruction observes that “The class struggle as a road toward a classless society is a myth which slows reform and aggravates poverty and injustice.” (XI.11)

b. Regarding Truth: Marxism’s philosophical foundation is relativistic, which leads ultimately to atheism. (VII.9-10; VIII.4-5) The Instruction counters that “an effective defense of justice needs to be based on the truth of mankind, created in the image and likeness of God and called to the grace of divine sonship.” (XI.6)

c. Further regarding truth: Marxism imposes its ideology on reality. (VII.6)  

2. Reducing the Spiritual to Politics: 

The Instruction speaks of liberationism’s tendency to take concepts whose primary intention, meaning or import is spiritual and reinterpret them to signify merely political or material meanings.  The first example given is the very use of the word “liberation.” The document states: “Liberation is first and foremost liberation from the radical slavery of sin.”  Liberationism, however, emphasizes “the liberation from servitude of an earthly and temporal kind,” and the “serious ideological deviations which it points out tend inevitably to betray the cause of the poor.” (Introduction)

3.  Personal sin vs. Structural Sin: 

This use of spiritual ideas to vault political concepts into the general consciousness can also be observed in the liberationist’s emphasis on “structures of sin.”  While acknowledging such structures, the Instruction warns against the perversion that views economic or socio-political structures as root causes of evil.  They are, rather, a consequence of human actions, done by free and responsible persons.   “To demand first of all a radical revolution in social relations and then criticize the search for personal perfection is to set out on a road which leads to the denial of the meaning of the person and his transcendence, and to destroy ethics and its foundation which is the absolute character of the distinction between good and evil.” (IV.15) 

The Instruction notes that the radical deliverance of Christ, offered to both freeman and slave, “does not require some change in the political or social condition as a prerequisite for entrance into this freedom.” (IV.13)  The Good News cannot be reduced to an earthly gospel. (VI.4)

4.  Reinterpreting Scriptures and other matters of the Faith:  

Attempts to strip scriptures of their essential meanings and replace them with ideological is a key problem of liberationism.  The Instruction describes several instances of this: “...[T]he liberation of Exodus cannot be reduced to a liberation which is principally or exclusively political in nature.” (IV.3)  Scriptural examples of suffering are “not purely and simply equated with the social condition of poverty or with the condition of one who is undergoing political oppression.” (IV.5)  

Most significantly, Scripture cannot be used to teach that a given political or economic system liberates. “God is the defender and liberator of the poor.” (IV.6) 

The Instruction also demonstrates how liberationism may apply itself illegitimately to matters of the Church, such as a “Eucharist” that is “transformed into a celebration of the people in struggle,” (IX.1) or the concepts of faith, hope, and charity which are distorted to signify “fidelity to history,” “confidence in the future,” and “option for the poor.”  Liberationism empties such matter of their theological reality and subordinates every affirmation of faith or theology “to a political criterion.” (IX.5-6)

5.  Conscientization (see-judge-act/popular education/adult literacy/pastoral spiral): 

The pedagogy used by the liberationists to spread liberationism goes by a variety of names.  The Instruction identifies this pedagogy as specifically Marxist – namely that “data received from observation and analysis are brought together in a philosophical and ideological structure, which predetermines the significance and importance to be attached to them.  The ideological principles come prior to the study of the social reality and are presupposed in it.” (VII.6)  

Not only is the pedagogy problematic, but its use becomes a substitution for evangelization. Liberationism, referring to a “Church of the People,” means “a Church of the oppressed people whom it is necessary to ‘conscientize’ in the light of the organized struggle for freedom.  For some, ‘the people,’ thus understood, even become the object of faith.” (IX.12)

6.  Denying the Church’s Authority: 

“Building on such a conception of the Church of the People [the oppressed who are to be conscientized], a critique of the very structures of the Church is developed,” says the Instruction. (X.1) The authoritarian nature of the Church is rejected as “classist.” (X.8) The Christological doctrine of Tradition is rejected as “classist.” (X.9)  The relationship between the hierarchy and the people “becomes the relationship of obedient domination to the law of the struggle of classes.” (X.15)

For the kingdom of God is not a matter of food and drink, but of righteousness, peace, and joy in the Holy Spirit....for the sake of food, do not destroy the work of God.  (Romans 14:17, 20.)

III.  History of liberationist pedagogy 

This section of the Commentary does not intend to develop a thorough history of liberationism’s insinuation into the hierarchical materials and programs of the USCCB.  It merely seeks to provide a small amount of pertinent background that will assist in better understanding the content of those materials. 

1. Antonio Gramsci: 

Antonio Gramsci was an Italian socialist whose thought has had a strong influence on later socialists, particularly those persuaded by liberationism.  Among Gramsci’s contributions are:

· The encouragement of a socialist revolution through intentional human action.

· An articulation of the dialectics of change.

· The concept of praxis, that is, the unity of theory and practice.

· The concept of ideological hegemony, that is, the creation of a popular consensus (support) for socialist ideas and structures through use of media, education, law, and mass culture (as opposed to the coercion of the State, as evidenced in most Communist activity throughout the 20th century).

· The totality of socialist revolution, which must penetrate every aspect of society – economics, politics, culture, social relations, ideology, etc.

2. French Young Christian Workers Movement (YCW):  

The YCW is credited with popularizing the structured discussion method of See-Judge-Act, used as a tool for applying Christian values to everyday life.  

YCW was founded in the 20th century by the Belgian Cardinal Joseph Cardijn as a part of the Catholic Action movement.
  Cardijn conceived of an organization dedicated to the ideals of social justice within an uncompromised framework of Catholic faith, ethics, and evangelical zeal.  In fact, YCW may be seen as a French and Belgian Catholic response to the spread of Marxism among the younger members of the working class in those countries. Despite this, an ideological bent toward Christian socialism has become apparent among its various groups around the world:

· Mexico:  After the Mexican Revolution, the Catholic Church created the Social Secretariat of Mexico (SSM) to “circumvent the constitutional restrictions on the operations of the church in civil society.”  SSM’s progressive Promoci(n Obrera, formally affiliated with Christian socialists (Latin American Christian Union Confederation), in turn created the labor federation Frente Aut(ntico del Trabajo (FAT).  FAT initially survived through resources donated “by organizations related to the Catholic Church,” but over time “came to rely more on labor unions as well as political organizations and foundations from Europe and North America...(who) shared more class conscious, socialistic or social democratic ideology to which the FAT had moved.”  The Catholic SSM also created the Joventud Obrera Christiana (Young Christian Workers) as a source for young worker recruits into FAT.

· Europe: The European Young Christian Workers are full members of the European Youth Forum, along with the International Falcon Movement – Socialist Educational International, International Union of Socialist Youth, and the Liberal and Radical Youth Movement of the European Union.  These member organizations work together to influence public policy.  A sample Press Release from May 2000 uncritically supports the United Nations “Beijing Action Platform” that promoted, among other things, “reproductive rights” – including free access abortion and contraception – for women.

· Numerous socialists around the world got their start in the Young Christian Workers, among them Argentinean Emilio M(spero, General Secretary of the Central Latino-Americana de Trabajadores, who worked to make “the Christian trade union movement in Latin America a third power...a more revolutionary organization.”
  

· In 1987, the Singapore Home Affairs Ministry implicated the Young Christian Workers’ Movement in the operation of a “Marxist conspiracy.”  While it is likely that the danger of this “network” (consisting largely of Catholic social service organizations) was exaggerated, its apologists at the Asian Study Institute of New Zealand acknowledge that “the identification of alleged subversion [was] within one of the two varieties of Christianity which had experienced rapid growth in Singapore, namely a more socially active form of Catholicism...”
 [emphasis added]  

See-Judge-Act Methodology as Used by YWC: The aforementioned socialist connections to the YCW demonstrate merely that there is within YCW, as it has operated for at least one generation, that which nurtures socialist – rather than Catholic – sensibilities.   One current document, from an Australian researcher and featured on a website dedicated to Cardijn’s work and to the YCW, describes how the Young Workers “Review Method” – its See-Judge-Act methodology –  is actually “critical pedagogy” of socialism.
 

While it is certainly possible that the See-Judge-Act methodology need not be used at the service of critical pedagogy, it is apparent from the above document that contemporary YCW use it so, and its function is to accomplish precisely those “goals” of socialism that Gramsci proposed.

· “Critical pedagogy is about hope; it dares to believe that a new society can be constructed.”

· “Praxis is a dialectic process where practice is seen as action...planned, thought out, and consciously oriented toward emancipatory social change.”

· “Hegemony refers to the maintenance of domination not by sheer force but primarily through consensual social practices, social forms, and social structures produces in specific sites such as the church, the state, the school, the mass media, the political system, and the family.”

The “See” phase is a guided tour.  Participants are drawn not only to reflect on individual situations, but on the “harmful exploitative relationships that are in existence.”  Then they are pushed to take the reflection further: “...[The movement] makes their experience problematic.  It asks young workers to consider who benefits from the situation and who suffers.  Slowly participants come to see the causes as well as the consequences of their situations....The goal of the See phase is an understanding of oppression within everyday life.  This oppression must be placed within sociological context in order to bring about new ‘structures of society in the cultural, social, political and economic fields.”  

Phase two, “Judge,” is about examining “other groups whose field of action is similar” and learning from them.  “The effort to construct a new society ‘is neither a spontaneous nor improvised struggle.  That is why we must take interest in what other workers have achieved over the years in order to arrive at an understanding of the complexity of the solution and importance of permanent commitment.’”
  The “theological” content that informs the YCW group’s judgement does not concern a theology “that has been written to be studied,” but is rather a “commitment to action for justice and freedom.”  “For the YCW, one comes to know God through solidarity and concern for one’s neighbors.”

The final phase is the action itself.  “The YCW is convinced that the only way to eliminate the cause of oppression is to take action that tackles the economic, political and ideological system.”  Therefore, “all actions should keep in sight this perspective,” and “participants are helped to see that their action is contributing to the overall struggle for liberation.”  The action is evaluated as to whether it contributed to change or to the emancipation of people.

Conclusion:  The See-Judge-Act pedagogy of today’s YCW inculcates a socialist ideology.  It is not longer a vehicle for Catholic Action.  

The methodology is tightly controlled to produce a socialist outcome:  the participant is directed to “See” reality through the lens of class struggle and oppression; he is guided to “Judge” what he “sees” on the basis of materialistic and ideological principles; the action is predetermined by a Marxist (or Gramscian)  analysis of a utopian and materialistic ends.  Any Christian elements in the process have been subordinated or twisted to support the overall aims of the methodology.  

3. Liberation theology in Latin America: 

Again, the purpose of this section is only to describe elements of Latin American liberationism that have directly worked their way into the bureaucratically sanctioned materials or programs of the NCCB/USCC.
  

a) Paulo Freire:  Freire was a Brazilian teacher of “adult literacy” whose seminal writings are The Pedagogy of the Oppressed, Education as the Practice of Freedom, Cultural Action for Freedom, and Pedagogy of Hope.  Freire was jailed and later expelled from Brazil for using his position to politicize the poor and to encourage them to engage in “subversive” activities. Freire said that Gramsci was one of the three intellectuals who most influenced him and had his own students read Gramsci.
  Freire was also involved in Catholic Action, which in Brazil had been strongly influenced by Cardijn philosophy.

Freire coined the term conscientiza(ão (conscientization or consciousness-raising) to “describe authentic education.”  By this, Freire meant that it was not enough to teach people to read or write, but that they must also begin participating in the political process.  Again, this participation went beyond simply learning about issues, forming an opinion and taking appropriate action.  “Participation” was defined by socialist ideals, that is, issues were learned about through the Marxist lens of class struggle; opinions were formed through Marxist analysis, and action was designed to bring about a socialist society, “authentic praxis seeks permanent transformation of the social structure.” 

See-judge-act in Freire’s Thought: The technique used by Freire was a “see-judge-act” approach, which he believed led to that “critical consciousness” that was a foundation for action.  These literacy techniques (or methods) were originally “developed by Catholic-based communities among poor peasants.”
  Other translators use a different triplex: Collins suggests “investigation – thematization -problematization” as the groundwork for “authentic praxis,” that is, “permanent cultural action for liberation.”

Freire came to the United States in the late 1960s, where he spread his ideas. He taught at Harvard University and also collaborated with Myles Horton, founder of the Highlander Research and Education Center.  “Paulo Freire and Myles Horton were close contemporaries and often spent time with and learned from each other.”
  The Highlander Center, originally called the Highlander Folk School, was “a mecca” for progressives “who came not only to learn leadership and organizing techniques but also to discuss and think through new ideas and strategies for social change.  It was a radical operation...”  

The Highlander’s description of its adult education programs is telling: “The philosophy and approach of the Highlander Center fall squarely within the traditions of adult education known as critical pedagogy or “empowering education,” “emancipatory education,” critical reflection, and transformational learning.  Critical pedagogy “seeks to reinvigorate democracy as a public process, as well as grapple with ethical issues of domination and control.”  As a liberatory umbrella, critical pedagogy encompasses a broad category of related theory and practice: critical postmodernism, border pedagogy, neo and post Marxism, feminist poststructuralism, ritology, border identity, postcolonial pedagogy, discourse analysis, historical genealogy.  The critical reflection approach is rooted in the humanist tradition but with very different power conceptions; it has been characterized as involving “the learner in identifying and evaluating the assumptions, beliefs, and values that underlie his or her thoughts, feelings and action (in a process that) can lead to transformation of these underlying structures and new ways of looking at (and acting in) the world.

From a Catholic perspective, some of the Highlander Center’s “justice” objectives are laudable - its pedagogical  methods are not.  The “critical theory” used by Highlander to train its organizers attacks at the root of Catholic epistemology, challenging fundamental beliefs about truth and morality, including the understanding and  use of “power.”

Saul Alinsky was among those who supported the Highlander and in at least one case helped to bail it out of an “economic emergency.” 
  The connection is significant, because conscientization techniques have made their way through from Freire through Alinsky directly into the Catholic Church. (See Commentary IV.4-6). 

Saul Alinsky urged the active and deliberate “consciousness-raising” of people through the technique of “popular education.”
  Popular education is a method by which an organizer leads people to a class-based interpretation of their grievances, and to accept the organizer’s  systemic solutions to address those grievances.
 “Through the People’s Organization these groups [of citizens] discover that what they considered primarily their individual problem is also the problem of others, and furthermore the only hope for solving an issue of such titanic proportions is by pooling all their efforts and strengths.  That appreciation and conclusion is an educational process.”
  

b) Gustavo Gutierrez:  Gutierrez is a Peruvian, called by some the Father of  Liberation Theology.  He came under investigation by the Vatican during the 1990s and has allegedly moved away from his earlier, more radical articulations.
  Nevertheless, it is those earlier writings and teachings that have been spread throughout North America.

Gutierrez’ seminal work is Teolog(a de la Liberac(on (A Theology of Liberation).  Among many Marxist friendly tributes (e.g. “These groups and individuals who have raised the banner of Latin American liberation are most frequently of the socialist inspiration; socialism, moreover, represents the most fruitful and far-reaching approach.” p. 55), Gutierrez found the Catholic Action model had validity only in a stable society: “This model presupposes and facilitates...a theoretical dialogue with Marxism in a way which holds little interest for Latin America.  On this continent, the oppressed and those who seek to identify with them face ever more resolutely a common adversary, and therefore the relationship between Christians and marxists takes on characteristics different from those in other places.”

Gutierrez identifies Freire’s “pedagogy of the oppressed” as among the most “creative and fruitful efforts implemented in Latin America” to bring about a “true cultural revolution” that moves “naive awareness – which does not deal with problems...—to critical awareness.” (p.57)

Gutierrez develops three points that he considers basic to liberation theology, developing a viewpoint of the poor, doing “theological” work, and proclamation of “the kingdom of life,” by which Gutierrez means a utopia (his word), that is, “a denunciation of the existing order...[and] an annunciation of what is not yet, but will be” in an historical, earthly, social context. (pp. xx, 135)  These three points bear a close resemblance to the See-Judge-Act pedagogy described above.

Significantly, Gutierrez has taught liberation theology in the United States through the Mexican American Cultural Center in San Antonio, TX.  The notes of his June 1974 course given there, Praxis de Liberacion y Fe Cristiana/Praxis of Liberation and Christian Faith, state that in a free society, “private ownership of the means of production will be eliminated” (p. 2), calls for the “deprivatization” of religious faith (p. 12), and interprets the “preferential option for the poor” in terms of class struggle – “It means taking a revolutionary socialist choice and thus assuming a political task in an all encompassing perspective, a task more scientific and conflictive that it seemed to be in the first stages of political commitment.” (pp. 13-16). 

c)  Leonardo Boff: Brazilian liberationist Leonardo Boff was silenced by the Vatican in 1985.  The Notification focused on Boff’s ecclesiology in his book Church: Charism and Power.   Noting that “praxis neither replaces nor produces the truth, but remains at the service of the truth consigned to us by the Lord” the Notification found (among other things) that Boff “sets himself inside an orientation where it is affirmed that the ‘Jesus did not have in mind the church as institution but rather that it evolved after the resurrection’.... for him the hierarchy is ‘a result,’ of ‘the powerful need to organize’ and the ‘assuming of societal characteristics’ in ‘the Roman and feudal style’ (p. 40). Hence the necessity arises for permanent ‘change in the church’ (p. 64); today a ‘new church’ must arise (p. 62 ), which will be ‘an alternative for the incarnation of new ecclesial institutions whose power will be pure service’ (p. 63).”  The Notification accuses Boff of “ecclesiological relativism,” and of holding that “dogma in its formulation holds good only ‘for a specific time and specific circumstances’ (p. 76). Consequently, ‘the truly Catholic attitude’ would be ‘to be fundamentally open to everything without exception’” (p. 77). 

Boff conceives a new model of the church “in which power is conceived without theological privileges, as pure service, articulated according to the community's needs (cf. pp. 161, 63).”  The Notification responds, “One ought not impoverish the reality of the sacraments and the word of God by reducing them to the ‘production and consumption’ pattern, thus reducing the communion of faith to a mere sociological phenomenon. The sacraments are not ‘symbolic material,’ their administration is not production, their reception is not consumption.”  

The Notification also examines Boff’s book Church: Charism and Power, which denounces the church's hierarchy and institutions (33-34; 57; 154-156).

Boff, like Gutierrez, taught at the Mexican American Cultural Center in San Antonio, Texas and together with the Center’s founder, Rev. Virgilio Elizondo edited several issues of Concilium, a journal of theological trends, which came out well after the Vatican Notification.
  

d)  Medellín:  Liberation theology proved amazingly attractive in many ecclesial circles.  In June, 1968 CELAM (the Council and Conference of Latin American Bishops), called together an assembly of the Latin American bishops in Medellín, Columbia.  This meeting gave something of an imprimatur to Liberation Theology, and its preliminary working papers, whose main characteristics were contained in the final Medellín document, were mapped out by proponents of liberationism – including Gustavo Gutierrez.
 

Medellín was understood to establish “the preferential option for the poor” as a legitimate, Catholic position; to shift perceived Church loyalties from “institutional violence” to sympathy with those who struggled against it; to identify “structural sin” as a real factor to be eradicated; and to recommend orthopraxis, that is remedying the inclination to overemphasize belief at the expense of action.
  In the Justice section of the Medellín document, “conscientization” and “social education” were identified as “tasks” to be “integrated into joint Pastoral Action at various levels.”
 Other sections promoted the base community – small groups of Christians under lay guidance – as desirable new faith structures.
  The church was decried as a sinful church in a sinful (unjust) society. The overwhelming majority of Latin American bishops and the Vatican, under Paul VI, approved the document. 

In the words of one liberation enthusiast, however, “the church at Medellín made a serious omission, one for which it would have to pay dearly in years to come.  Medellín did not consider what effect the changes it was proposing would have on the social climate in which it had to operate....The church and the military set themselves on a collision course, and church navigators, with very few exceptions, did not foresee the shoals and suffering that lay ahead.”

4. Vatican Use of See-Judge-Act Pedagogy:  

From the Vatican, there were also recommendations and an experiment in the use of the see-judge-act pedagogy.

a)   Mater et Magistra: John XXIII’s (1961, pre-Vatican II) Mater et Magistra (Mother and Teacher, encyclical on Recent Developments of the Social Question in the Light of Christian Teaching)  offered, as a “practical suggestion,” that “teachings in regard to social matters for the most part [be]...put into effect in the following three stages....observe, judge, act.”  Specifically suggested was that “first the actual situation is examined; then the situation is evaluated carefully in relation to these teachings [of the Church]; then only is it decided what can and should be done in order that the traditional norms may be adapted to circumstances of time and place.” (#236)

b) Gaudium et Spes:  Paul VI’s 1965, Vatican II Pastoral Constitution, Gaudium et Spes (On the Church in the Modern World), used a methodology of facts/reflection/recommendations in its own, internal organization. Edward Cleary observed that preparing Gaudium et Spes in this manner was unprecedented: “The change in methodology was monumental: it represented a shift from a perspective that was dogmatic, deductive and top-to-bottom to one that was exploratory, inductive, and bottom-to-top.  If nothing more than this structural change had been made, a giant step would have been taken.  In fact, much more than advancement than just methodological would be achieved.”


Cleary says again: “”Many theologians now believe that the methodology of Gaudium et Spes is every bit as important as its content. The methodology used in the document turns traditional theology on its head.  Instead of proceeding in the time-honored fashion, discussing theological or biblical principles and then applying them to a present-day situation, Gaudium et Spes reverses the process: it begins with a careful analysis of the de facto situation, then turns to sacred scripture and theology for reflection on that situation, and finally, as a third step, makes pastoral applications.  Theological reflection thus becomes the second, not the first, step.”
  


This methodology, Cleary asserts, is the methodology of liberation theology: to describe (see), to reflect using a scriptural and doctrinal reference (judge), and to act.

5. Shift Away from Liberation and See-Judge-Act Pedagogy:  

Despite this recommendation and use of the see-judge-act pedagogy around the time of and during Vatican II, it cannot be construed that the Vatican supported liberation.  Quite the contrary.  In addition to direct attacks against the heresies of liberationism, such as the 1984 Instruction on Certain Aspects of the “Theology of Liberation” and the various investigations of and Notifications about individual Catholic writers, there is an apparent effort by the Vatican to steer errant bodies back toward more orthodox articulations and understandings of Church teaching.

a)  Puebla: In 1979, CELAM assembled another conference in Puebla, Mexico.  It was “schizophrenic,” producing both the “cautious, otherworldly” Green Book; while affirming the direction taken at Medellín, specifically in promoting the  comunidades de base.  


John Paul II’s address to the Conference included the exhortation to the assembled bishops that “your chief duty is to be teachers of the truth, not of a human, rational truth but of the truth that comes from God.  That truth includes the principle of authentic human liberation: ‘You will know the truth, and the truth will set you free’ (John 8:32).  It is the one and only truth that offers a solid basis for an adequate ‘praxis.’  Carefully watching over purity of doctrine, basic in building up the Christian community, is therefore the primary and irreplaceable duty of the pastor...”


John Paul II decried “re-readings of the Gospel that are the product of theoretical speculations rather than of authentic meditation on the word of God...” (I-4)

He stated plainly that, “This conception of Christ as a political figure, a revolutionary...does not tally with the Church’s catechesis.” (I-4)

Whatever inherent disregard of magisterial authority may have been implied by the Puebla promotion of base communities, John Paul II asked the bishops rhetorically  “How could there be any authentic evangelization in the absence of prompt sincere respect for the sacred magisterium, a respect based on the clear realization that in submitting to it, the People of God are not accepting the word of human beings but the authentic word of God?” (I-7)

b)  Synod of the Americas: In 1997, the Vatican called a Synod of the Americas in Rome, which was far more under Vatican control than the CELAM assemblies of Medellín and Puebla had been. The Synod’s Lineamenta (pre-conference working document) was perceived as inverting the See-Judge-Act methodology to Judge-See-Act, though that terminology is not found in the document.  According to one observer: “Theology accordingly comes first, then observation of the world, and finally the application of theology to the world.” 
  What the Lineamenta itself says, regarding formation in the Church’s social teaching, is: “Indeed, the aim of formation in this area is twofold: on the one hand – on the level of enduring principles – to achieve and objective judgement in the social situation, and on the other hand, to put into effect the most appropriate options for eliminating injustice and promoting political, economic and social changes in accord with the particular circumstances of each case.” 
  Justice is predicated on unchanging truth.

The Lineamenta also warned of elements, including a spreading  “crisis of obedience and faith in the Church’s magisterium,” that call for “conversion and reconciliation at the individual and social level” (sec. 28).  It directly challenged liberation theology “The Church in America, above all in the developing countries, has always manifested a special desire to respond to the needs of the poor....This special concern has stimulated theological reflection which – as rightly pointed out by the Sacred Congregation for the Doctrine of the Faith’s Instruction on some aspects of “Liberation Theology”— rests upon three pillars: the truth about Jesus Christ, the truth about the Church and the truth about the human person.  For this reason, preferential love for the poor must be interpreted in the light of the experience of the Church, which shines forth with particular light in the life of the saints.” (sec. 52)

IV.  Liberationist Activity in the United States and Use of Liberationist Pedagogy in American Catholic Church materials:

Given the tremendous support that liberationism has found among Latin American Catholics, it is hardly surprising to find that United States Catholics have also been attracted to it.   What is surprising, and disturbing, is the assent it has found among the hierarchical structures of the Catholic Church in the United States.

a) A brief summary of liberationist activity in the United States begun during the 1970s –1980s:

a) PADRES:  The organization Padres Asociados para los Derechos Religiosos, Educativos, y Sociales (PADRES, United Priests for Religious Education and Social Causes) was founded in San Antonio, Texas in 1969.  The group developed a traveling workshop, the Mobile Team Ministry, entitled “Issue Discernment” – which was immediately concerned that there were no Hispanics in the upper hierarchy of the United States Catholic Church.   Their efforts were responsible for promoting Roberto Sanchez to Archbishop of Santa Fe, New Mexico in 1974. Patricio Flores, Auxilliary Bishop for San Antonio was one of the PADRES’ founders as well as its national director beginning in 1971. 
  

In 1970, PADRES received a $100,000 Campaign for Human Development grant to “foster the human development of the Mexican-American people, in 13 Western and Southwestern states through indigenous community leadership.”

According to the Texas State Historical Association, “The leadership of PADRES was strongly influenced by the theological trends and activities in Latin America, especially liberation theology...Among successful projects was the establishment of the Mexican American Cultural Center in San Antonio, founded by Father Virgilio Elizondo, who was a major influence on PADRES through the activities of the center and his theological writings.”
  

Riobampa Incident: The group’s most notorious action occurred in August 1976, when several prominent members of PADRES, including Flores and Sanchez, both by this time bishops, were participants of an unofficial “Pastoral Conference” in Riobampa, Ecuador.  Another member, Juan Arzube, an auxiliary Bishop in Los Angeles, CA, also went down to Ecuador.
 Other participants included various Latin American liberationists, several well-known for support of revolutionary guerrilla activity.

The “Pastoral Conference,” however, did not have any ecclesial status and was not convened under the authority of the Ecuadorian Episcopal Conference nor the Latin American Episcopal Conference.  Its purpose was to discuss and analyze several documents, among them one titled “Historical Elements,” concerning the socioeconomic conditions of the Republic of Ecuador and including a plan for “Juridical Restructuralization,” establishment of a new governmental order, political participation of the people, and the political ascent of the masses. Another untitled document prepared by the “Church of Chimborazo” provided lessons on how to change established order – beginning with conscientization” – on promoting civil disobedience by means of non-violent tactics, the production of a gradual change in social peace leading to the eventual overthrow of government, and repeated references to the Marxist “brothers.”

The meeting was betrayed and raided by police. The government interpreted the whole affair to be seditious, detained the participating clerics, who “...were held in police precincts in Quito, refused outside communication and then later, in the case of foreigners, were expelled from the country.”

b) HERMANAS (Las Hermanas): An organization of women religious, Las Hermanas “contributed assistance to PADRES projects and helped staff the [Mexican American Cultural] center.”

c) Mexican American Cultural Center (MACC):  MACC was founded in San Antonio in 1972.  MACC “frequently invites from all over Latin America spokesmen for what has come to be called “Liberation Theology.”

Auxiliary Bishop Patrick Flores was one of MACC’s founders and fundraisers, as well as chairman of the Board (1983, 1998), sees the Center as a way to assist Hispanic Catholics “recognize the value of their own cultural identity and prepare them for community and professional leadership.”  Every summer, Flores taught a course at MACC, generally on some facet of pastoral theology, along with Gustavo Gutierrez (see above, particularly his Praxis de Liberacion y Fe Cristiana, notes prepared for a MACC seminar in 1974), among others.
 Other liberationists associated with MACC included Leonard Boff (see above) and Bishop Samuel Ruiz of Chiapas, Mexico.
   

About 80 publications can be purchased at the MACC bookstore in San Antonio including the works of Gutierrez and Boff, on the subject of liberation theology.
  Other titles offered by MACC are equally problematic.  One, dedicated to the Industrial Areas Foundation, “identifies groups of sinners as oppressed members of society who are marginalized and dehumanized by thoughtless oppressors.” 

The second part of the booklet, “How can We Use the Gospels as a Basis for Our Action?” contains a “version” of the Magnificat (Lk. 1:46-55) that was written by a group of IAF leaders (specifically, leaders from the San Antonio IAF local, Communities Organized for Public Service),  is offered as an example of how one is “to reflect on the Gospels in order to find the proper response to our own situation” when using a see-judge-act pedagogy of conscientization.  

C.O.P.S. Manifesto

Communities Organized for Public Service

From Luke 1:46-55

46.  Our community speaks; We proclaim the love of God and

47.  Our hearts are filled with joy; Because God has been with us in our struggles and

48.  the powerful will call us a joyful people for they will recognize our freedom and blessings;

49.  He brings justice and peace (Shalom) to the oppressed;

50.  Our ancestors have known Him as Holy, as we know Him and our people honor Him;

51.  He stretches His powerful arms and liberates us from the clutches and snares of the power brokers – those who rob the afflicted and needy;

52.  He brings down bankers, developers, oil barons, and raises our barrios and ghettos;

53.  He fills our hungry with good things and the rich, He sends away empty;

54.  He keeps His promise to Juan Diego, Eleonor [sic] Roosevelt, Martin Luther King and

55. will be with us forever: 

Readers are instructed to rewrite the parable of the Good Samaritan and the Crucifixion in a similar vein, “to make it fit the world you know today.”

Another booklet promotes a “new way of being church.”  Using the National Pastoral Plan for Hispanic Ministry (see below) as its affirmation, this new way of being church  is constructed of “basic ecclesial communities” (comunidades eclesial de base / BEC) that “makes all its members responsible to be ministers in that neighborhood.” The BECs are run by facilitators who understand and support a “consensus culture,” and its various ministries also include coordinators, spiritual animators, environment animators, news reporters, historians, time keepers, social service and social action ministers (dedicated to the transformation of society), those committed to support for foreigners, the elderly, and the sick, and “catechists.”  In a group which is not to exceed more than 20 people, there is a r(le for everyone.

The BEC has special tasks.  Among them, it “denounces injustices against our poor brothers and sisters, those rejected by the society of power...It denounces evil writings which reject and confuse the poor and simple...It makes denunciations at every level.” (emphasis in the original)  

Yet another publication is designed to assist the parish RCIA program.
  Among its various resources and articles there is a chart on “The Catechetical Method,” taken from Thomas Groome, who was interested in “picking up themes of liberation theologies for an educational praxis...”
 A companion article, by Rev. James Dunning, discusses this method.  Groome has expanded see-judge-act pedagogy to a five point pedagogy that he calls “shared Christian praxis.”  Christian education of this sort, done in small faith communities, would begin with present action, asking the question, “What is your story?  What have been your personal experiences and the sufferings of your life?”  Then, one moves into critical reflection, “Why have these bad things happened?”  The third component is “the Story,” “What are the traditions, the Christian history or the experiences of others that illuminate one’s own experiences.” Next is the Dialogue, a comparison between the individual’s experience and the Christian experience and vision, and lastly, the Vision that arises from the Story, or what one is to do now.
 

Another chart on “Conversion” suggests that in conversion, one must move from the “historical Jesus” to the “Love of God for me, in the resurrected, living Christ;” from a “preoccupation for one’s own, personal salvation to “compromise with the Reign of God,” from “[moral} decisions made to satisfy the [moral] law”  to “values as the criteria for [moral] decisions.” 

Virgilio Elizondo, the founder of MACC, unfolds his liberationist theology in a number of materials.  His Introduction to Pastoral Theology develops the thesis of the oppressed Spanish-speaking peoples of the United States (Part II, chapter 3) and details the “dialectics of : oppressed – oppressor,” which, after a painful process of liberation – “true liberation is a childbirth, and as every childbirth, it will be a painful one (p. 123)” – there emerges a “new man – not an opressor, not developed-oppressed, not oppressed, but truly a new man.”  Elizondo sees this as a liberation from the old order, including oppressive church structures, and “a rebirth into the beginning of a new order.” 

Elizondo has also written: “As great and important as our priests and official liturgies are, you don’t have to go through a priest or an official ritual of the Church to enter into communion with God....Hispanic Catholics have been at the vanguard of the renewal of Vatican II, introducing such breakthrough movements as...the basic Christian communities (small faith communities) and community organizing movements which are redefining the Church.” 

MACC and Call to Action: An additional point concerns the efforts of MACC and the San Antonio IAF local in Call to Action, the organization promoting numerous dissident Catholic positions.  MACC was instrumental in producing the 1976 working paper in “Neighborhood,”  and its representatives (together with those from the San Antonio IAF local, as well as from PADRES) were involved in the preliminary San Antonio “hearings” as both speakers and panelists, as well as having several strong supporters own its writing committee.
  Small wonder that the Call to Action ratified draft included recommendations for parish support of interfaith and neighborhood coalitions and that “a budgetary item of every parish to support competent neighborhood/community action groups be considered necessary for neighborhood preservation and development; that diocesan agencies should provide resources for training current and potential leaders; that each diocese provide as a minimum, matching funds in support of any contribution to competent neighborhood/community action groups.”

MACC has more recent connections to CTA. Mar(a Antonietta Berrioz(bal, a San Antonio City Councilwoman, has served on the MACC Board of Directors and has also been a keynote speaker at the Chicago call to Action Conference.
 

The September 2000 Call to Action News announced that Call to Action was “forging new links to Latino/Latina Catholics – which included CTA’s Membership Coordinator and a CTA Board Member reaching out on behalf of CTA at a MACC symposium.

MACC and Encuentro 2000: MACC was also well represented at Jubilee Celebration, Encuentro 2000.  Sr. Maria Elena Gonzalez, President of the Mexican American Cultural Center (MACC), was one of the Encuentro 2000 moderators.  Sr. Maria Elena Gonzalez also served on the Bishops’ subcommittee for the Encuentro and on its national steering committee.  She is also one of the Regional Directors of the “Hispanic Ministry” created through the Encuentro process over the past 25 years or more MACC speakers participated in or ran seven Encuentro 2000 workshops.
  

MACC also prepared Facilitator Training Materials for Encuentro 2000 that was available for sale at the national Encuentro 2000.  The Guide was designed for local groups to prepare for local Encuentro 2000 celebrations or as a resource for ongoing evangelization and catechesis.
  The pedagogy for the six sessions is essentially the see (share) – judge (reflect) – act (action).  There is, additionally, an initial “welcoming” time, an evaluation period, and a short, closing celebration (diagram p. 11).  

The “actions” are not developed by the participants, but by the program: participants are to “reach out to those who have not felt the love of the Church” and are to “prepare a place for inactive Catholics (session one, p. 13);” they are to recognize the “sanctifying action of the Spirit” in the “stories of each culture (session two, p. 15):” to “reconcile...differences (session three, p. 17);” and so forth.  The facilitator is told that “all of us carry a piece of the truth (p. 38).” Beliefs and values are lumped together with myths, traditions, and the way we eat or the music to which we listen as merely a reflection of a particular cultural, which may be appreciated for its diversity, but has no external, objective  “truth” (pp. 2 – 3).  By session five (p. 21), the “good news” has be reduced to “actions of solidarity and social justice” and (session six, p. 23) directs the participant to transform his culture by sharing “the good news.”
 

Additional USCC/MACC Connections: Sr. Maria Elena Gonzalez, RSM (President of MACC) served on the steering committee for the USCC “National Gathering for Jubilee Justice” in 1999.  MACC  was a supporting organization for the conference. There were also members of MACC conducting workshops for the conference.
 

Conclusion: These materials are of concern because their liberationist philosophies and theological distortions are being mainstreamed through the above-mentioned NCCB/USCC conferences, materials and associations. 

d) Encuentro and the Hispanic Ministry: During the same year that MACC was founded, the First National Encuentro (1972) began development of a pastoral plan for an Hispanic Apostolate. One decision reached at that Encuentro was the promotion of regional centers, such as the Northeast Hispanic Catholic Center, whose objectives include evangelization of Hispanics and immigration services.

Encuentro II (1977) was followed by the creation of additional regional centers and the third (1985) led to a couple of documents that laid out the guidelines – the fundamental directions – for an “Hispanic Ministry.”  They  were titled “Prophetic Voices” (1986) and the “National Pastoral Plan for Hispanic Ministry” (1988).
 

“Prophetic Voices:” “Prophetic Voices” articulated the “integral education” that the Church was expected to provide, including the liberationist pedagogy of observe, judge, act.
 It committed the Hispanic Catholic community to promotion of Comunidades Eclesiales de Base – Base Communities.
  It committed the Church to “conscientization regarding the injustices that oppress our people”
 and it concluded that “This new style of Church is one of the richest aspects of the entire Encuentro. As part of the Church in the United States, the Hispanic Community proclaims in the Encuentro event and realizes through its process a model of Church in which the prophetic dimension stands out.” 
 [emphasis added]

“National Pastoral Plan for Hispanic Ministry:”  The “National Pastoral Plan for Hispanic Ministry,”  produced by the NCCB Secretariat for Hispanic Affairs (USCC) in 1988, links the creation of small ecclesial communities to conscientization,  community development and community organizing.
 Programs such as RENEW would be used to develop the small ecclesial communities (Section V. General Objective).  As one example of this restructuring, the plan determines that it will “identify a model of Church that nourishes and fosters ministries by women,” and then immediately states it will “value the role of small ecclesial community in the promotion of women.”  (Section VIC3e) 

The small ecclesial community is to be the vehicle through which the plan will “develop a form of conscientization and commitment to justice.” (Section VIB3b6).

Community organizing will be fostered “at the national, regional diocesan and parish levels” and is the tool for these conscientized small faith “communities” to do justice. The “responsible agents” charged in the National Pastoral Plan for Hispanic Ministry with “Conscientization on Christian Responsibility and Leadership Development” through community organizing are The USCC Committee on Social Development and World Peace and the Campaign for Human Development (Section VIC3b).  

Not surprisingly, MACC was involved with the preparation of these documents.  Section II (Historical Context) of “Prophetic Voices” speaks of “a process of ecclesial participation” that includes the Encuentro documents, the creation of MACC, the founding of PADRES and HERMANAS, the Hispanic regional offices and “the methodology taking form through these Encuentros...”  The Rev. Rosendo Urrabazo, who became president of MACC in 1987, served on the National Editing Committee for “Prophetic Voices,” along with Sr. Dominga Zapata, the foundress of Las Hermanas.
   

b) Campaign for Human Development 

Many of the Campaign for Human Development’s (now called the Catholic Campaign for Human Development) funding problems over the past thirty years have been discussed elsewhere. They fall into two categories: one, that CCHD (CHD) funding has directly or indirectly gone to anti-life programs
 and two, that approximately one third of CCHD funding goes to Alinsky-style, faith-based organizing.
  

a) Alinskyian Faith-Based Organizing: The persistent funding of Alinsky-style, faith-based organizing indicates a fundamental basis on the part of the CCHD toward liberationism.  The prototype of all such organizing, the Industrial Areas Foundation (founded by Saul Alinsky in 1940) has enjoyed a long-standing relationship with the Mexican American Cultural Center of San Antonio:  “The Alinsky organizers even had their own training institute in San Antonio to educate the clergy and civilians on ‘social justice’ issues.   [Ernesto] Cortes was one of the instructors at the Mexican-American Cultural Center (MACC) which was directed at that time by Fr. Virgil Elizondo, another Alinsky disciple.  The curriculum at MACC emphasized the principles of ‘liberation theology’ and the development of ‘base communities’ in the barrios and depressed neighborhoods.”
  The late Jack Egan, at various times, served on the Boards of both MACC and the IAF, as did Bishop Flores.
  

Regarding Truth: The liberationism of the Industrial Areas Foundation has been observed (and applauded) by the dissident Catholic Charles Curran, who writes: “There are many similarities between Alinsky’s community organization approach and liberation theology….An important similarity concerns the basic understanding of sociology and epistemology.  Liberation theology rightly reacts against a value-free sociology with its claim of arriving at totally objective truth and it’s emphasis on quantitative analysis.  A value-free approach by its very nature tends to identify with and reinforce the status quo.  Knowledge is not as objective and independent of human involvement as a classical understanding once thought.  The sociology of knowledge reminds us that all knowledge is situated and subject to prejudice.  One must approach existing realities and thought patterns with ideological suspicion….There is no dispassionate objectivity.  Rationalization is an important human reality with which any organizer must come to grips.”
 

Marxist: Alinskyian organizing, like liberation theology, is grounded on a Marxist class analysis.   “The option for the poor has become very central in both the praxis and theory of liberation theology.  This same option for the poor, especially understood in terms of the powerless, characterizes the Alinsky method of organization.  Alinsky definitely sides with the powerless – the have-nots – in their struggle.”
 

Conscientization: Alinskyian organizing, like liberation theology, uses the technique of “popular education” (conscientization) to change values.  Curran writes: “Liberation theology gives great importance to Paulo Friere’s pedagogy of the oppressed.  In the process called ‘conscientization,’ through an unalienating and liberating cultural action, the oppressed person perceives and modifies one’s relationship to the world….Although Alinsky does not use the word ‘conscientization,’ there is no doubt that such a process is the cornerstone of his method….The people must learn that through their power they can bring about change.  Raising consciousness is a part of Alinsky’s overarching commitment to popular education.”
 

Reinterpreting Scripture and Other Matters of Faith: The technique of “popular education” (conscientization” or values clarification) change the values of its target and replace them with the values of the organizer. A New Republic article states:  “…[The] IAF seeks to teach groups like Mexican/Americans of San Antonio to build on and then transcend natural ties of family and ethnicity.”
 Another writer says: “Cortes [head organizer for IAF, SW region] knew that Mexican parents willingly sacrificed for their children – and often for their church.  By talking about family values, could you motivate and organize people to act politically in their own genuine self-interest?...the new organization had to reach into the heart...The idea of protecting and enhancing families might make that possible.” 
 The implication of these passages is that the religious and family values of Catholics are used to spark a conversation between them and the IAF.  The IAF then uses the relationship built from those values to introduce another set of values – those of the IAF.  Harry Boyte writes: “In St. Timothy's Church [in San Antonio], for instance, new catechisms connected biblical and Mexican historical and cultural themes with the current issues COPS [the IAF local] was working on….From such experiences, the [the IAF] developed an ongoing process of community and parish renewal.”
 

Issues of Church Authority and Small Base Communities: Alinskyian organizing encourages small base communities.   Harold McDougall writes about the Baltimore IAF, BUILD (Baltimoreans United in Leadership Development).  Participating pastors in the Baltimore IAF , he reports,  are networked together in a “peer group, sharing experiences….They are trying to raise consensus-oriented decision-making models for BUILD as a whole on the foundation of their peer relationships.  Some are beginning to see the need to share power within their own churches…” 
 McDougall also describes the small base communities which, at the time of his writing (1993 and earlier), BUILD was planning.  “…[T]hey will also need something more: participation in small, intimate ‘base communities,’ peer groups of a dozen or two dozen people which can evaluate the day’s struggles….This kind of personal, intimate contact with trusted others is a  necessary building block for Harry Boyte’s ‘third way’ of citizen engagement….Families are not large or diverse enough to perform such a function.  Churches are too large.  The contact must take place in a new, smaller form of association in some ways similar to the social units liberation theologians in Latin  America have called comunidades eclesiales de base, which translates as ‘ecclesiastical base communities,’ or simply ‘Christian base communities.’” 
  Integral to these small communities would be prayer and Bible study, in which the scripture "text" is “discussed in the ‘context’ of community.”   The BUILD small faith communities would engage in facilitated discussions "of what community is for, the people involved, and what obstacles to community they think exist, always using the text of the Bible as a central resonating point for the discussion."
 IAF groups in Texas also use the model of the South American base communities.  In the Diocese of Brownsville there are 500 small  faith communities operating both in the IAF network and in the Call to Action network.
 
Supporters of the CCHD might contend that the liberationism of the Industrial Areas Foundation and the other Alinsky-style organizations supported by CCHD money (notably PICO, DART, Gamaliel, and ACORN) are not indicative of any essential liberationist bias in the CCHD itself.  However, the liberationist bias of CCHD, per se, can be observed in the educational materials that it has produced over the past thirty years:

b)  “Sourcebook on Poverty, Development and Justice:” The Sourcebook was a collection of five essays produced by the CHD during the tenure of Sr. Josephine Dunne, SHCJ as the CHD Education Coordinator. She has one essay, “Education to Justice,” included in the Sourcebook; Frederick J. Perella, Jr., the Assistant CHD Education Coordinator, has three – one co-authored.  The fifth essay is by Peter J. Henriot, S.J., at that point in time a Staff Associate for the Center of Concern.

The essays are an apology for the foundational liberation theology of the CHD.  

Reducing the Spiritual to Politics: “The Social Mission of the Church in the United States,” by Sr. Elinor Shea, OSU and Frederick J. Perella, JR., Assistant Educational Coordinator of the CHD, devotes a section of the essay on “Liberation.”  The essay “acknowledges” that its thinking comes from the theology of liberation as it has “issued from the leaders of the Latin American Church.” (Sourcebook, p.42)  Using that lens, “The whole struggle of Jesus, who came to set at liberty those who are oppressed, was with His own people who had made the law of Israel and the land of Israel too narrow and exclusive. (emphasis in original, p. 44)  

Personal sin vs. Structural Sin:  “The Concept of Social Sin,” by Peter J. Henriot, S.J., Staff Associate of the Center of Concern, discusses some of the development of Catholic social thought since Leo XIII, particularly “the ‘new’ category of social sin.”  The essay observes that “the ‘religious’ person in our society is often equated with the ‘morally upright’ person.  But individual morality is what we focus on, not social morality.” (emphasis in the original, Sourcebook, p. 67)  Concern for “individual morality” is to be disparaged.  Rather, it is the socially conscious person who is “morally upright.”  

Noting that traditional moral theology has little to say about social morality and structures of sin, and that any references in Vatican II documents are embryonic, the document turns to the 1968 Medellín Conference , and Gutierrez’ theological “contributions.”  Henriot concludes from them: “In biblical language, liberation is primarily liberation from sin...to speak of liberation in a social sense, then, is to speak of social sin – and to emphasize the social struggle against sin.” (p. 73)    

Reinterpreting Scriptures and other matters of the Faith: : “The Social Mission of the Church in the United States,” by Sr. Elinor Shea, OSU and Frederick J. Perella, JR., Assistant Educational Coordinator of the CHD, quoting another author, retells the parable of the Last Judgement (Matt. 25:32-46) and puts into Jesus’ mouth the words: “When you changed those structures that generate hunger, thirst, nakedness, and loneliness, when you created or operated structures through which men could finally feed themselves, satisfy their thirst and clothe themselves in a community of justice and love, it was to me that you did it.  And when you abstained, it was to me that you did not do it.” (p. 45)

Conscientization: Sr. Josephine Dunne, SHCJ, the Education Coordinator of CHD at the time the Sourcebook was published, included an essay on “Education to Justice” in the Sourcebook collection.  “Liberating education,” for Dunne, was a process quite distinct from traditional western education, which she typed as “being institutional, self-serving and divorced from developmental needs, forcing the learned to look elsewhere for meaning and causing institutional education to be in many cases the experience of irrelevance.  Catholic education in the U.S. seems to have shared in this deficiency.” (Sourcebook, p. 117, emphasis in the original)  In its stead, Dunne offers a “new theory of catechesis” that includes values clarification and a threefold pedagogy: transference, reflection, and action-living, lived out by the learner in a “continual dialectical interrelationship.” (p. 119-120, 124-125) 

c) “People Like Us,” is a promotional booklet used by the CHD. 
  It begins with a  “dedication” to Democrat Socialist Michael Harrington, including a quote by him: “At precisely that moment in history where for the first time a people have the material ability to end poverty, they lack the will to do so.” (emphasis added)

d) “Poverty and Faithjustice” is CCHD-prepared material intended for use by small groups “in a context of faith and prayer.” 
   It is a guide for six facilitated sessions designed to “encourage everyone to participate and to do so from personal experience and conviction rather than from abstract theories or ideologies.”
 The sessions are structured according to a modified see-judge-act pedagogy.  Participants “see,” based on personal experience and the facts provided by the booklet.  They “judge,” based on scripture or social justice text selections provided by the booklet.  “Action” is deferred.  Participants are asked after each session, “What is the one thing I can and will do as a result of this session?”  In the last sessions, participants are provided two concrete suggestions: to engage in political activism that supports CCHD-identified issues and to support CCHD-funded projects in the local community. 

The program is highly directive. Session 1, for example, asks the question: “Who is poor in the US?  Why are people poor in a wealthy society?” The guided conclusion is that poverty will require fundamental changes in the social and economic structures of the United States. 

Session 2 directs the participant to reflect on the creation of a “just society” in which all systems, structures, and individuals promote the common good. The third session asks “What is God’s vision for human life?  What moral principles regarding poverty are called forth by God’s vision?” and then guides the participant to consider solely material answers.  

The fourth session develops the participant’s support for “social/system change.” Political activism, the material explains, is the way to accomplish social change.  

Session 5 asks, “Who is responsible for dealing with poverty in the US?  What can those responsible about poverty do about the causes of poverty?”  The answer is provided by an excerpt lifted from the US bishops’ Economic Justice for All: Catholic Social Justice Teaching and the US Economy.
 “We also carry our moral responsibility to assist and empower the poor by working collectively through government to establish just and effective public policies.” 

The last session deals with the problem of how people of faith help shape a just society.  The “actions” suggested by the CCHD material is to organize and to support the CCHD. 

Conscientization: The opening declaration by Msgr. Dennis M. Schnurr, at that time the General Secretary for the NCCB/USCC, to “Poverty and Faithjustice” states that the booklet was prepared by the CCHD “to develop relevant materials on social issues in order to raise the consciousness of parishioners,” in response to authorization given in 1997 by the general membership of the NCCB.

In Appendix Two (p. 21), Henriot recommends working through four questions in one’s social analysis: examining the history and structures of a given situation (the “See” component), looking at the operative values (the “Judge” component), and planning action. (“Act”).  

Regarding Truth: Each session in “Poverty and Faithjustice” “requires a facilitator” who is to encourage participation “from personal experience and conviction rather than from abstract theories or ideologies.” (p. 3)

Personal Sin vs. Structures of Sin: Session Two teaches participants that “A society is ‘just’ when systems, structures, and individuals in all dimensions of human life promote the common good...” (p. 9)  In Appendix Two (p. 21), Holland informs the reader that “reaching beyond issues, policies, and structures, social analysis ultimately focuses on systems”  and sees the use of social analysis as a “pastoral tool.”

e) “A Catholic Call to Justice:” CCHD and the Catholic Relief Services in 1998 jointly produced “A Catholic Call to Justice: Activity Book for Raising Social Justice Awareness ages 14-22.” 
  It is a  consciousness-raising lesson plan to teach young people “the six major principles of the Church’s social teaching” that the USCC has identified: 1) the dignity of the human person, 2) the dignity of work, 3) solidarity, 4) option for the poor, 5) community and the common good, 6) and rights and responsibilities.
 

Young people are “asked to play the role of refugees” and thereby develop some understanding of “the difficulties of being poor and on the move.” (p. 1) They are given new “identities” (a card with a name and set of circumstances) and are moved through various “checkpoints,” each concerned with one of the themes of Catholic social teaching.  At the first checkpoint, participants must decide what three things they will bring with them.  Supervisors at this checkpoint are instructed to keep participants thinking practically, and participants are also asked to apply the “experience” by thinking “about the way our society, our government, our Church” treats the poor or immigrant on the television news.  

Next, participants are told that people have a right to decent work and fair wages, and they choose jobs at the “refugee camp” that are commensurate with their skills, reflecting on examples of work that benefit the entire community.  At the checkpoint on solidarity, participants are taken to a “Food Distribution Center” where those with white identity cards receive a spoonful of dry cereal, while those with colored identity cards (two out of every ten cards) receive a handful of M&Ms.  It is explained to participants that “this is meant to illustrate the unequal distribution of food in the world.”  A similar illustration is used to show the scarcity of water in many parts of the world.  Participants are asked to reflect on the questions “Are we as people living in the industrialized world entitled to more water (or other resources) than people living in Africa or Asia or Latin America?  Why do we use more resources than people living in these countries?” (p. 6)  

The fourth checkpoint has a sign welcoming the refugees to the United States and giving them an opportunity to “reach the middle class” by throwing a ball throw a tire.  Those who miss, “lose” their jobs and must make their way through an obstacle course of options: the unemployment office, a food bank, a homeless shelter, or Catholic Charities.  Middle class and poor people are from this point on separated by a line of masking tape on the floor.  At checkpoint five, poor and middle class alike get to work at cleaning up thier environment by emptying a bucket of Styrofoam pellets into a second bucket without spilling.  They are told “As you can see, when middle class people and poor people work together they can clean up the environment in their neighborhoods."” They are also asked to reflect on “How can people of different economic classes form relationships?”

The final checkpoint invites participants to write out reflections on “What does justice mean?”  They are then provided with information and materials about the Campaign for Human Development and Catholic Relief Services.  

The program is clearly designed to give young people some sense of the economic difficulties that some other people face.  They are guided, however, to see the problems in strictly class and economic terms.  

f) “Sharing the Tradition/ Shaping the Future Series:” A CHD also produced a 30-week program for “small group sharing” through a series of booklets, “Sharing the Tradition/ Shaping the Future Series,” for working with adults on the six themes of Catholic social teaching identified by the U.S. Catholic bishops.
  Each of the five books in the series is broken into six weeks.  The first six weeks (book 1) focus on those six themes.  The following books then explore in greater depth the concepts of “Family, Community and Participation” (book 2), “The Dignity of the Human Person” (book 3),  “Preferential Option of the Poor” (book 4), and “Solidarity with the Poor” (book 5).  Throughout each of the five books, there’s is a strong effort to garner understanding and support of the CHD’s work – in fact, one session is repeated in four of the books, with the theme: “CHD: Catholic Social Teaching in Action.” The reflection stresses CHD’s vision to fund “organized people” and its “dual focus of empowerment and transformative education.” (emphasis always in original, sometimes as italics, sometimes as bold)

Reducing the Spiritual to Politics:  Book Two of the series accomplishes this distortion in a more elaborate manner.  In session 2, it reads Zechariah’s vision of the “New Jerusalem” in purely worldly terms: “This passage from Zechariah evokes the image of a healthy community....What are the essential components of a community?....Participation in economic, social, and political systems is essential....” (pp. 6-7)  In the next session, using the story of Mary sitting at the Lord’s feet despite her sister Martha’s impatience, is seen by the CHD as illustrative of “God’s universal call to participation (p. 10).”  To participate in what?  Session four discusses support of CHD work: the CHD “vision to fund organized groups of low-income people who would identify their own problems and create solutions to those problems...This process of empowerment was viewed as a genuine application of the gospel to love our neighbor (p.11; This line is repeated verbatim in book 3, p. 20, again in book 4, p. 21 and, just in case one didn’t catch it, again in the last session of book 5).” In session five, participants in the CHD program are told that “participation in society’s economic, social, and political systems (p. 13),” is what makes healthy communities and then are told “the intention and choice to participate in this call and in the work of the kingdom will ‘not be taken’ from anyone (p. 14).”   In the context of the CHD program, which has not said a word about God’s heavenly, spiritual kingdom, but has discussed in depth a transformed, ideal earthly society, the spiritual meanings of scripture has been crafted to support an ideological agenda. 

Personal sin vs. Structural Sin: The program is clearly concerned with guiding its participants to address structural sins.  Book 1 (p. 17) states “We often build social, political, and economic structures that cause us to lose sight of preserving people’s life and dignity.  Those structures can become so much a part of our lives that, like the disciples, we are not even conscious of how they conflict with the heart of Jesus’ message.”  

Reinterpreting Scriptures and other matters of the Faith:  Many of the “Reflections” change the meaning of the scriptures.   Week four of the first book begins with the Parable of the Kingdom, in which Jesus tells the story of the landowner who hires laborers for his vineyard throughout the day, and then rewards all equally. (Matthew 20:1 – 66)  The parable has been traditionally interpreted to refer to God’s call to enter and work in the Church: “The vineyard is the life of justice in which the various virtues are planted, like vines in a vineyard; as for example mildness, chastity, patience, and the other virtues, all of which are called by the name justice.” (St. John Chrysostom)  The laborers are each paid an equal reward: “Because eternal life will be equally the possession of all the blest, the denarius, which is the wage of all, is given to each alike.” (St. Augustine)
  The CHD interpretation, however, is that the parable is an illustration of “Catholic social teaching on the dignity of work and workers rights.”
  This seems to distort scripture.

Conscientization: The series does not use see-judge-act methodology.  Rather, scripture is read and then “reflected” on, first by the participants in silence, then by a reading that interprets scripture (interpretations, one supposes, are the work of the authors, who have only been identified as the “education staff of the Campaign for Human Development”).  Questions solicit participant reaction to the scripture as interpreted and appropriate actions are suggested that fulfill the meaning of the interpreted scripture.  

Book Two, session four, describes the conscientization intentions of the CHD: “The dual focus of empowerment and transformative education became the mission of the Campaign for Human Development...” (emphasis in the original, p. 11; this line is repeated verbatim in book 3, p. 20, again in book 4, p. 21 and, just in case one didn’t catch it, again in the last session of book 5)

g) Middle Income Process: The Middle Income Process is a program prepared by the Campaign for Human Development to be used in parishes as a vehicle “to motivate/activate middle income, mainstream American Catholics participate in alleviating the causes of domestic poverty.”  This is accomplished by bringing “together CHD funded groups and mainstream American Catholics in order that they might better understand and act on the causes of poverty.” 
 

Conclusion:  CCHD promotes liberationism in several ways.  1) It funds organizations, such as Industrial Areas Foundation locals, that preach liberation theology to member congregations, including Catholic parishes.  2) It produces materials and programs that themselves have liberationist elements. 3) Through a program such as the Middle Income Process, CCHD endeavors to garner support from “mainstream American Catholics” for its own particular brand (liberationist) of “social action” by evoking sympathy from them for the people who are involved with CHD-funded groups.  The sympathy is valid; the liberationist solution is not.   Therefore sympathies have been manipulated to serve a non-Catholic ideology.

c) Individual Bishops or Groups of Bishops: 

a) “Of One Heart and One Mind:”  “Of One Heart and One Mind” is a recent Pastoral Letter to the Catholics of North Carolina.
  “Of One Heart...” plays on class distinction: “Andy and Kathy are an example of the growing divide between the rich and the poor.” (Sidebar in “Difficult Questions on Economic Divisions” section)  It offers some practical ways to resolve this divide.  In the section “What is the Church’s Role,” the reader is told, “We must form partnerships with our state and county governments and with our local businesses to ensure that any process for reducing poverty includes substantial commitments to assist Work First participants and low-wage workers with education, job training, reliable transportation, and child care so that they may move up to higher wage jobs.”  In another section, “What Do We Need to Do?” one “pledge” of the diocesan leader of North Carolina is to “convene and/or enter into new partnerships with other faith communities, non-profit agencies, and government to find real solutions to poverty.”  Each county is to have “a Work First Task Force with representatives from the various segments of the community.”  

Conscientization: The Pastoral Letter is accompanied by a Study Guide.
  The Introduction to the Study Guide states that “Of One Heart and One Mind employs an approach that is frequently used in bishops’ and popes’ pastorals: see, judge, act.” (emphasis in the original).  This methodological process, it is explained, “employs basic principles of adult learning....The content is centered in a life area that has meaning for the participants (in this case, connecting their faith life to societal issues). The experience of each person is taken seriously and used as a resource for further growth....The process is participatory.”

Four sessions are designed to be used in conjunction with the pastoral. Session one provides a “case study” of a single mother trying to meet her expenses on $6.25 per hour.  Participants are directed to construct a realistic weekly budget for this woman and to discuss their feelings about the budget.  The guide says: “Just as the bishops used the see, judge, act methodology in their pastoral, this discussion is so framed.  Thus our economic justice perspective can expand by entering into (seeing) these stories of four different families who work yet remain in poverty, by applying our Catholic teaching to the situation (judging), and then developing our response in the light of our faith (acting).”  (emphasis in the original)

Next the guide examines two possible responses to the story of the single mother – one based on charity and one based on advocacy to change structural or societal injustices and provides accompanying charts that map out the various aspects of each response.  The charts, based on the inductive pedagogy of see, judge, act, are necessarily limited. There is no mention, for instance, of those aspects contributing to poverty that the poor have the most control over – themselves.  The given case studies provide no information about the moral circumstances of the single mother.  There is no analysis of why she is a single parent and what the Church might do to address that issue, whether it comes from a breakdown of morals, of families, or of factors outside her control.  

Conclusion: The directive quality of conscientization, as observed in this pastoral study guide, necessarily focuses the participant away from some societal issues in favor of others.  The reason for choosing one set of issues over another may be varied, based on either the convictions or ignorance of those who prepare the materials.  Regardless of cause, however, omissions illustrate the enormous limitations of see, judge, act pedagogy.  At best, they betray the inability of such an approach to account for all factors.  At worst, they become a coercive methodology by which those with agendas attempt to foist them on others, claiming the support of the Faith, which in fact it does not have.

b) “As I Have Done for You:” Cardinal Roger Mahony and the “Priests of the Archdiocese of Los Angeles produced the Pastoral Letter on Ministry, “As I Have Done for You.” 
 The pastoral “envisions” a future with few priests and  puts down the “theological” groundwork for developing “collaborative, inclusive” lay ministry (as opposed to increasing vocations).  The strategies Mahony recommends are fostering Small Faith Communities and Using the See-Judge-Act pedagogy for developing this ministry.

Conscientization: Exercise One is the “See and Understand” section.  The reader is presented with a number of “snapshots” – similar to the case studies in other documents, or the personal “sharing” encouraged in certain programs described above.  The images offered in “As I have Done...” are directed at the laity, concerned with various parish crises that are a product of a priest shortage. (pp. 29-33) 

Exercise Two: Understanding and Judging chooses three scriptures that can be, with some interpretation, understood to lend support to an expanded lay ministry. At least two of the three passages ( John 13:1-29 “As I have done for you;” Mark 6:30-44 “You feed them”) have traditionally been understood as supportive of the ministerial priesthood, and not the lay ministry (See CCC #1337).  It is irresponsible to instruct laity to read these with an eye to “discussing how our exercise of ministry in the Church might be a clearer expression of our commitment to take to heart Jesus’ words to his disciples: ‘I have set you an example, that you should do as I have done for you.’” (p. 34)

Exercise Three: “Deciding” is “intended to help parish groups decide what needs to be done, what changes need to be made, in order to move toward a more collaborative and inclusive approach to ministry.”  Cooperation with the conclusions is assumed and a “willingness to change” is one of the qualities identified as needed for this collaborative ministry (p. 34).

Exercise Four: “Acting” is the culmination of this highly coercive version of the see, judge, act pedagogy.  There is no “exercise,” however.  The reader is simply informed of a fait accompli.  Although presented as questions, they each include their own “logical” answer.  For example, “How might we better educate seminarians and priests to recognize and develop the gifts of all the baptized (p. 35)” means that seminarians and priests will recognize and develop the gifts of all the baptized – all that is negotiable is how this is achieved.

Other “questions” inform us that that there will be efforts to “animate people to respond to their baptismal call,” as interpreted by the pastoral; that a process “to discern, identify, and call forth the gifts of the baptized” will be undertaken – not to identify religious vocations, but to develop a “lay ecclesial ministry; that the “training and formation of lay ecclesial ministers will be one of the top priorities of the archdiocese and of our parishes;” and that the “job description of the ordained priest in the Church today” will look different from the past. (pp. 35-36)

Besides the very poorly designed use of conscientization pedagogy, As I Have Done for You is patently liberationist in its use of scripture and in its intention to change Church authority, which is the ultimate end of creating a collaborative lay ministry whose qualifications are openness to change.

c)  “This Land is Home to Me:” An older liberationist document, the 1974 pastoral letter on Appalachia “This Land is Home to Me,” was promulgated by the bishops of the region.
 
Class Struggle: The pastoral pits bad-guy industrialists against good-guy labor unions: “The kings are those who control big coal, and the profit and power that come with it....The real power of the labor movement, a power which has not been totally crushed, is the vision that an injury to one is an injury to all...” (Section “Coal”) 

Reinterpreting Scriptures and other matters of the Faith :  The pastoral uses liberationist distortions unabashedly.  Interspersed between verses of Scripture, the pastoral writers say: “Not only in the liberation of a people is God revealed as the Living God, but also within Israel by defending all those who are victims of injustice....Thus, the God of Israel, who is also our God, is the God of the poor, because he frees the oppressed...” (Section “The God of the Poor”) “The Lord promised to send a liberator.  This one was to be a great leader, whose reign would bring justice...” (Section “The Messiah and His Reign”) “Profit over people is an idol.” (Section “The Worship of an Idol”)  Jesus the liberator has come to free the oppressed from economic profits?

The pastoral concludes with a remarkable exhortation: “Dear sisters and brothers, we urge all of you not to stop living, to be a part of the rebirth of utopias...” (Section “Conclusion”)
Conscientization:  Around 1980, Bishop Walter Sullivan, at that point the Episcopal Liaison to the Catholic Committee of Appalachia (publishers of “This Land Is Home to Me”) and one day to become Bishop of Richmond, Virginia and Episcopal Representative for the drafting of the 1995 “At Home in the Web of Life,” (see below)in reference to “This Land Is Home to Me” wrote: “The pastoral letter has raised a new consciousness of what it means to be Church in new ways.  Fidelity to the gospel means standing with the oppressed in their search for justice.”

To accomplish this solidarity, the writing “style” of the pastoral is story-like, pseudo-poetic, and moves through a highly rhetorical and simplistic history of the region:  “As industrial production grew, it brought blessings to the human family, but the more  it grew the more some felt it became like a cancer...” (Section “The Wider Picture”)  “So the corporate giants turn their eyes to the mountains once again.” (Section “Back to the Mountains”) “This is not a problem only for mountain folk; it is everybody’s problem.” (Section “The Worship of an Idol”) “Once we all knew how to dance and sing, sat in mystery before the poet’s spell, felt our hearts rise to nature’s cathedral.  Now an alien culture battles to shape us into plastic forms empty of Spirit, into beasts of burden without mystery.” (Section “Defending the Struggle’s Dream”)
Church Authority: The pastoral letter’s publishers boast that “it holds the distinction of being the first pastoral to be based on local listening sessions instead of the findings of a panel of experts.”
  It does not directly deny Church authority but looks forward to a new, more desirable way of exercising that authority.

The pastoral invites this challenge of Church authority: “Still the church is not perfect....Yet the church continues, despite its sins....the church tries to be faithful to this message.  At times it begins to stray from it....” (sic.  Section “The Church’s Mission”)

In Part III, the pastoral describes its “Process of Dialogue and Testing:”  “Hopefully, this letter, itself a product of dialogue, will start a process, wherein the Catholic community can join together with people of good will throughout the region to reflect on and act for a more just society.” 

d) “At Home in the Web of Life:” “At Home in the Web of Life, A Pastoral Message on Sustainable Communities in Appalachia” was written to celebrate the 20th anniversary of “This Land Is Home to Me.”
  It opens with a debt of gratitude to the Campaign for Human Development which “[i]n the past twenty years,…has contributed more than four million dollars to more than one hundred projects to help Appalachian communities in their struggles to protect their families, their homes, and their land.” 

Reducing the Spiritual to Politics: The term “sustainable,” used in the title of the pastoral, appears to have several possible definitions.  One meaning is “long-range conservation of natural resources.” Much in the Bishops’ document is an attempt to assure that agricultural, forestry, and mining practices are put into place which will not only correct the abuses of the past but avoid repeating the same mistakes, which will, in other words, “sustain” those resources for future generations.

The document, however, alludes to another sort of “sustainability,” which is actually an ideological concept, referring to the control and use of major land holdings. “At Home in the Web of Life” says:  “So serious is this problem [of large concentrations of land holdings in the hands of a wealthy few], that once again with others we believe that it is now time for just and legal land reform.  We base this concern on the principle of Catholic teaching that property is for the common good, and also on the principle of subsidiarity.  So, we believe that most property should be rooted in the local community. One important step toward giving people control over land is what is called a “land trust.”  Here land is held in perpetual trust and then made available to local people for housing and gardening at low cost and with community support.” [Emphasis added, section on “Sustainable Ownership”]

According to the footnotes for this section, much of the credit for the Appalachian Bishops’ understanding about “land reform” was from a 1979 study “Who Owns Appalachia?”  This 1,800 page study was prepared by the Land Task Force of the Appalachian Alliance, and has been summarized by Father Joseph R. Hacala, S.J., executive director emeritus of the Campaign for Human Development.  

Hacala’s summary of the study, “The Appalachian Land Ownership Study”,  points out that much of Appalachia’s natural resources are controlled by absentee and corporate ownership.  The study (and therefore Fr. Hacala’s summary) attributes to this outside control of natural resources the serious patterns of “inadequate local tax revenue and services, lack of economic development, loss of agricultural lands, lack of sufficient housing, [and lack of] the development of energy and land use.” 
  To address this perceived need for “land reform”, Hacala reveals in his summary that the Campaign for Human Development has funded a project expressly designed to redistribute ownership and control of private land holdings, the Southern West Virginia Land Reform Project. 
  “There is a new sense that the private, individual thing isn’t working.  Before, there was enough for everyone, now people have to plan and manage for the future.  The land trust is an effort for fairness in distribution of land.  Land trusts have common lands, and people have a commitment to care for the land and to care for one another.  It is a growing movement in Appalachia for poor people.”
  

The pastoral has a third meaning for the term “sustainability.”    The Church, it reflects, has a long history of being “sustaining.”  Benedictine monasteries, in particular, have been  “centers for regeneration ecologically, socially, and spiritually.  Now might not our own Christian communities themselves become small centers of a sustainable path, proclaimers of a culture of life?”(“Sustainable Churches” section)

Suggested examples of the small, religious community becoming a center of a sustainable path may be found, according to the pastoral, in the work of Sr. Paula Gonzalez, SC.  Gonzalez is an educator-environmentalist “specializing in ‘eco-spirituality,’ [and] has offered over 600 programs in futuring and planetary awareness since 1970.  In 1992 she opened EarthConnection in Cincinnati, OH, ‘a center for learning to live lightly on the earth.’  …[S]he shows that merging insights from science and spirituality are providing a new perspective on “Thy kingdom come; thy will be done on Earth as it is in heaven [emphasis and capitalization as it appears in the original].”  We humans are called to re-vision the appropriate roles of our species within the “Earth-Community” - and in the process, discover our way to the freedom of the children of God.” 

To become “centers of a sustained path,” including the encouragement of experimentation with solar energy, organic gardening, etc., local churches are exhorted by the pastoral to sponsor “land trusts” and to provide “’micro-financing,’ that is, small loans to local poor people…who would like to start small businesses which would be locally rooted and ecologically responsible.” (“Sustainable Churches” section)

Besides using the Church to provide the “good” example of  a “sustained path”,  and having it finance that path, ecological “evangelization” is sought to bring these principles into acceptance among the people.  “We need a renewed evangelization that converts hearts and transforms society.” (“Sustainable Churches” section) 

The pastoral’s liberationist use of religion for political purposes can be explained, in part, by its associations. Bishop Walter F. Sullivan of Richmond, Virginia, who, as the ecclesiastic of greatest authority on the team, presumably had the greatest moral responsibility for oversight of the document, has a well-documented ideological bent. His signature on the “Cry for Renewal” 
 manifesto, and his participation as a Call to Action speaker,
 are consistent with many of the more untenable elements found in “At Home in the Web of Life.”

Similarly, the pastoral concludes with a list of organizations that are singled out for recognition and “thanks” because of their “struggling with these issues.” The four groups are the Catholic Committee of Appalachia, which is responsible for publishing the pastoral, the Commission on Religion in Appalachia, the Appalachian Ministries Educational Resource Center, and the Highlander Center (“In Conclusion” section; see above explanation of Highlander Center’s liberationism)

The Commission on Religion in Appalachia (CORA) and the Highlander Center have an overlapping leadership.  The Reverend Jim Sessions of the United Methodist Church was the executive director of CORA for 12 years and has been director of the Highlander.
  Joyce Dukes, who worked as a secretary at Highlander in the 1960s under its founder Myles Horton, has worked at CORA, and is now back at Highlander coordinating its adult leadership training program.
  Tena Willemsa is the executive coordinator of CORA and was a member of the At Home in the Web of Life drafting team.
  And as a final connection, the Highlander Center was the overall coordinator of a 1979 study, “Who Owns Appalachia?” for which Fr. Joe Hacala (who later, in 1991, became executive director of the CHD) prepared a summary.
 
The problematic backing of the Appalachian pastoral makes more understandable its equally problematic recommended readings.  For example, to learn about a “theology of the land” or about “ecological theology,” ideas which have clearly influenced the writers of “At Home in the Web of Life,” footnote #55 suggests over a dozen works, many of them patently “new age,” including author Thomas Berry’s The Dream of the Earth and his The Universe Story: From the Primordial Flaring Forth to the Ecozoic
 Age - A Celebration of the Unfolding of the Cosmos, co-authored with Call to Action activist, Brian Swimme.
 

Charlene Spretnak, a voice for ecofeminism, is recommended reading, too.  Spretnak writes: “Because the self is believed to be discontinuous from other humans and the rest of the natural world, moral progress is possible via a progression away from personal feelings to abstract, universalized reason.  This approach results in strong opposition between care and concern for particular others (the “feminine,” private realm) and generalized moral concern (the “masculine,” public realm).  Ecofeminists have identified this false opposition as a major cause of Western maltreatment of nature…”
  Spretnak speaks of embracing “biocentric egalitarianism” (concerning the equal worth of all species), animal rights issues, community-based economics, and goddess spirituality.   

Yet another recommended author, Carol S. Robb, holds the philosophy that “conventional expectations about the roles of men and women can promote sexual harassment and domestic violence; and how these attitudes also promote homophobia, making the situation of lesbian women doubly perilous.”
 

Footnote #9 suggests that the person who wishes to learn about the concept of “sustainable communities should examine David Korten’s article on “Sustainable Livelihoods: Redefining the Global Social Crisis” in the Fall, 1994 volume of Earth Ethics, by the Center for the Respect of Life and the Environment (CRLE). 

The Center for the Respect of Life and the Environment promotes “eco-justice.” Its chief executive, John A. Hoyt,  has addressed the plenary sessions of the UN Habitat II and has cosponsored, with the World Bank, a Conference on “Ethics and Spiritual Values and the Promotion of Environmentally Sustainable Development,” which proposes population control.  Hoyt addressed the plenary session: “Nature, or creation if you prefer, is not an assemblage of  natural resources, but rather a community of living beings, all of whom have rights to their own livelihoods.”
  

There are literally dozens more examples in the footnotes of the At Home in the Web of Life pastoral that encourage the reader to contemplate new “theologies.” Footnote 31 cites Elizabeth Roberts and Elias Amidon’s (editors) Earth Prayers from Around the World: 365 Prayers, Poems and Invocations for Honoring the Earth, which can be ordered from the Association for Creation Spirituality.   Footnote 115 suggests that “creative experiments with women’s healing and power” can be explored at the Addiction Center in Pennington Gap, Virginia; footnote 120 suggests that the reader “see the pioneering work undertaken in the Diocese of Knoxville and known as ‘Eco-Church Ministry’” which includes the development of church plants as ecological models.   
d) Other NCCB/USCC Materials

a) Secretariat for Family, Laity, Women & Youth (Subcommittee on Youth): 

· “The Many Faces of God: Youth/ Adult Jubilee Guidebook:”
 “The Youth and Adult Jubilee Guidebook” was developed in consultation with the NCCB Secretariat for Hispanic Affairs, the Secretariat for the Third Millennium and the Jubilee Year 2000 and the USCC Department of Education through the Secretariat for Family, Women & Youth Subcommittee on Youth. 

-- Regarding Truth: Participants are told to “TOLERATE ambiguity because we are not here to debate right or wrong.”   These youngsters are also told to “Keep CONFIDENTIALITY.”

-- Conscientizing: An “Introduction to the Process” explains that the program has six sessions, each following the trinomial pedagogy of see-judge-act. Session 2 asks young people to share experiences of feeling welcomed and of not feeling welcomed in their “faith community” (see), then they are asked to “reflect” (judge) about  the “marginalized” around them and consider what changes that need to be made in their parish to make it more hospitable.  Lastly, they are asked to commit themselves to specific acts of hospitality.  A “Blessing of a Jubilee Door” is one suggested activity, and the program provides a sample ceremony.

--Church Authority:  The presumption of Session 2 is that groups of individuals may legitimately take charge of some aspect of parish life and independently determine their own course of action. Session 2 was not about developing personal hospitality, one person to another, but about “providing an environment of hospitality in...the liturgical and sacramental life of your faith community, in religious and catechetical formation....in the active participation and decision-making process of the parish.  On one level, the youth are making jubilee door-symbol logos for buttons and tee shirts, on another level they are being taught “we are church.”

b) Department of Social Development and World Peace

· “Communities of Salt and Light: Parish Resource Manual”
  This USCC produced Resource manual was authored by a committee, several of whom were employees of the USCC, under the coordination of Joan Rosenhauer, Outreach Coordinator for the USCC Department of Social Development and World Peace (at the time of the manual’s preparation).  The manual is designed to provide ideas and resources for a “faith community” to develop its “social mission.”  Therefore its recommended resources reveal the direction that “social mission” is being guided by the USCC and its collaborators.



-- The “General Resource” section of the manual included a generous representation of liberationist thought among the selections:

· Dean Brackley, S.J.’s People Power.  This booklet was developed by Fr. Brackley and the South Bronx People for Change (a CHD-funded organization).
  Brackley is “a self-described liberation theology advocate.”

· Jim Wallis, who has three books recommended in the general resource section, is a speaker in the Call to Action stable.  Wallis’ magazine, Sojourners, also recommended in this section as well as elsewhere in the manual, has carried dozens of articles supportive of liberation theology over the past decade.

· Ched Myers, also a Call to Action speaker, is prepared to address Call to Action conferences on such subjects as “Reclaiming the Bible as ‘People’s Book,’” and “Popular Education.” 
 His book recommended in the “Communities of Salt and Light: Parish Resource Manual” is Binding the Strong Man: A Political Reading of Mark’s Story of Jesus.

· The resource-recommended book Training for Transformation is described as “providing a workbook approach to community activism.  The three volume set of manuals provide essential tools for a liberation movement.”

· Center of Concern Peter Henriot’s Catholic Social Teachings is included on the resource list. Center of Concern, as well as the resource-recommended organizations Network and Pax Christi (see below for more detailed information about these three organizations) are all three Call to Action “church renewal groups...which support the spirit of Call to Action’s 1990 ‘Call for Reform in the Catholic Church.’”
 CTA’s “Call for Reform” includes the liberationist goal of replacing a hierarchical church with a “participatory” structure.

-- The various sections of the manual are also filled with recommendations for organizations of a liberationist bent:

· The National Pastoral Life Center and its companion organization ROUNDTABLE (see below) are recommended (either together or singly) in the “Supporting the ‘Salt of the Earth:’ Family, Work, Citizenship,” “Serving the ‘Lest of These:’ Outreach and Charity,” “Advocating for Justice: Legislative Action,” and again in the “Creating Community: Organizing for Justice” sections of the manual – as they were also in the “General Resource” section.  NPLC’s quarterly, Church, is recommended in the “Sharing the Message: Preaching” section.  A book by the Center’s cofounder, Harry Fagan, is recommended in the “Advocating for Justice: Legislative Action” section. 

· Pax Christi (see below) is recommended as a resource in the  “Sharing the Message: Education,” “Advocating for Justice: Legislative Action” sections of the manual – as they were also in the “General Resource” section.

· Network (see below) is recommended as a resource in the “Advocating for Justice: Legislative Action” section of the manual – as they were also in the “General Resource” section.

· Center of Concern-related materials (see below) are  recommended in the “Serving the ‘Lest of These:’ Outreach and Charity,” and the “Advocating for Justice: Legislative Action” sections of the manual – as they were also in the “General Resource” section.

 -- Additionally, the various sections of the manual recommend numerous liberationist books.  A sampling of these from the various sections section includes:

· “Anchoring Social Ministry: Prayer and Worship,” recommends a book The Mystical and Political Dimension of the Christian Faith, co-edited by liberationist Gustavo Gutierrez (see above); it also recommends Monika Hellwig’s The Eucharist and the Hunger of the World. (pp. 5-6) Hellwig, a supporter of liberationism,
 has signed the Call to Action “Madeleva Manifesto” that invites all “to re-imagine what it means to be the Body of Christ because the way things are now is not the design of God.”

· “Sharing the Message: Preaching” recommends Jim Wallis’s (Call to Action speaker, see above) Sojourner magazine as a useful resource to preachers.  Also noted as “helpful” are again, Monika Hellwig (see above) and the San Antonio based James Empereur’s The Liturgy that Does Justice. Empereur has identified himself as a liberation theologian.
   

· “Sharing the Message: Education” suggests the resources of the National Issues Forums (see below) and the Study Circles Resource Center.  Both groups promote a consensus-developing approach to problem solving, which serves the   liberationist relativism.  

· “Supporting the ‘Salt of the Earth:’ Family, Work, Citizenship” recommends communitarian Robert Bellah’s Habits of the Heart: Individualism and Commitment in American Life.
·  “Creating Community: Organizing for Justice” recommends Organize! Organizing for Social Change by Kim Bobo.  Bobo is a Call to Action speaker
 and is currently the Executive Director of the National Interfaith Committee for Worker Justice.

c) USCC Committee on Education, Committee on Domestic Policy, and the Committee in International Policy

· “Sharing Catholic Social Teachings: Challenges and Directions – Reflections of the U.S. Catholic Bishops:” 
  “Sharing Catholic Social Teaching” was developed three USCC committees – the Committee on Education, the Committee on Domestic Policy, and the Committee in International Policy – as a “response” to the 1995 “Summary Report of the Task Force on Catholic Social Teaching and Catholic Education,” written by members of the same three committees.
  

The task force of the USCC committees had, in 1995,  been charged with the “mandate” of assessing the “quantity, quality, and content of teaching on Catholic social tradition” and seeking strategies to strengthen that teaching in Catholic educational institutions.  The general findings of the task force were that Catholic social teachings were sorely lacking from the curricula offered in Catholic educational institutions.  The “Summary Report” suggested dozens of recommendations to remedy the problem, including “The Catholic bishops of the United States should issue a brief pastoral statement affirming the importance of integrating Catholic social teaching into Catholic educational programs.”

The three committees then assisted the bishops by writing the pastoral “Sharing Catholic Social Teachings...” for them to ratify.  The text of the document, predictably, encourages Catholic educators and educational institutions to redouble their efforts to share “our social tradition.”  

Accompanying the document are sidebars – about one to a page (nine in all) – which recommend particular educational initiatives that appear to exemplify the efforts “Sharing Catholic Social Teachings...” has in mind.  Among them are:

· Catholic Justice Educator’s Network: The Catholic Justice Educator’s Network (CJEN) is a program of the Archdiocese of St. Paul and Minneapolis.  CJEN publishes a newsletter which is available online and whose web address is provided by the sidebar.

One Newsletter recommends that educators use Loving Our Neighbor the Earth: Creation-Spirituality Activities for 9-11 Year Olds.
  Another recommends a workbook published by the Center of Concern (see below).
  Still another offers, as a “Bright Idea” for Catholic kindergartners, reading “For Every Child A Better World with Kermit the Frog, in cooperation with the Children’s Defense Fund.  Afterwards we sign a UN pledge to ensure that every child gets what every child needs.”

· St. Thomas University, Center for Catholic Studies: John A. Ryan Institute for Catholic Social Thought:  Another sidebar features the John A. Ryan Institute for Catholic Social Thought at the St. Thomas University in St. Paul, Minnesota.  The Institute  “offers a variety of programs focused on the Catholic social tradition.”
  The three programs offered by the Institute are the Moss Program in Christian Social Thought and Management, with the goal of  “seeking ways in which faith can be successfully integrated with management education and practice;” the Peter Maurin Program (Catholic Worker Program), which attempts to overcome “current dichotomies between academics and action, liturgy and ethics, and social activism and solid Catholic theology;” and the Catholic Social Teaching and Catholic Education Program, which provides a wide range of materials to “creatively integrate Catholic social teaching throughout Catholic Education.”

The Catholic Social Teaching and Catholic Education Program extensively uses the same resources used by the USCC: Pax Christi, Network, the Campaign for Human Development, Center of Concern (see elsewhere in this Commentary).
  Therefore, its perspective can be presumed to be compatible with those organizations.

· National Issues Forums: Another sidebar features the National Issues Forums in the Catholic Community.  National Issues Forums is a creation of the Kettering Foundation to promote “deliberative forums...based on the town meeting tradition.  Presenting issues in this way invites citizens to confront the conflicts among different options and avoids the usual debates in which people lash out with simplistic arguments.”
  The National Issues Forums in the Catholic Community is a variation of this “adult education resource” prepared in a “partnership between the Kettering Foundation and the USCC Department of Education,” specifically targeted at Catholics.
 

An article in US Catholic recommends the process as enabling parishes to “handle controversial issues without the discussion degenerating into ideological camps...” To keep the issue focused, rather than encouraging participants to do their own research, NIF guides have already assembled all the “facts, figures, and stories about a current issue, such as the health care debate or capital punishment.” The unique aspect of the “Catholic Community” variation is that “the church’s [sic] social teaching on the topic is also examined.”
  The outcome of  “deliberative forum” organized in such a manner can be controlled, therefore, by the choice of “facts, figures, and stories.” 

5. Liberationist Organizations Referenced and Otherwise Associated with the USCC:

a) National Pastoral Life Center and ROUNDTABLE: The National Pastoral Life Center (NPLC) was founded by Msgr. Philip Murnion and Harry Fagan in 1983.
 It runs a number of programs, among them ROUNDTABLE – an  association of Catholic Diocesan Social Action Directors – and produces various publications designed as “resources” for the “pastoral ministry, particularly in parishes and diocesan offices.”
 Msgr. Philip Murnion is director of the New York-based Center.
 

Call to Action: There has been a loose, on-going relationship between Call to Action and the NPLC’s founders.  Rev. Murnion spoke at the Washington D.C. CTA hearing on “Humankind” in 1975.  In his “testimony,” Murnion challenged the Church to “examine the patterns of inequality in power, influence, resources and rewards” within itself, discussing later on the use of  “women [as] a symbol of the inequality in the Church” or blacks as a symbol of that inequality.

For his part, Harry Fagan was on the Call to Action writing committee for the report on Neighborhood.
 Murnion and Fagan had worked together in the 70s with the Catholic Committee for Urban Ministry. “...[T]hrough their connection in the Catholic Committee on Urban Ministry, Msgr. Murnion ...participated in the [1976 Call to Action] conference.  Msgr. Jack Egan, founder of in the Catholic Committee on Urban Ministry, was a co-presider at the 1976 conference and remains active in the Call to Action organization.”

The informal CTA connection remains.  The November 2000 NPLC Parish Ministry Conference in San Antonio had Msgr. Jack Egan – a founder of Call to Action and a strong CTA supporter until his death in 2001, as well as a primary promoter of the Industrial Areas Foundation – serve as the main celebrant of its Mass.  Egan was present for the NPLC “Msgr. John J. Egan Parish Social Ministry Award,” which was given to The Parish of St. Joseph the Worker, McAllen TX, in its capacity as a model Industrial Areas Foundation parish.
 

Additional connections with the NPLC and CTA can be observed through a ”joint project of Call to Action and FutureChurch, an organization that calls for the ordination opened to all the baptized.”  The project, A Call for National Dialogue on Women in Church Leadership, seeks to advance women’s roles in leadership positions, short of ordination.
  Murnion listed as one of three project advisors of this WICL-CTA project.
  [See below for Call to Action’s promotion of liberationism.]

The Common Ground Project: Murnion, under the auspices of his National Pastoral Life Center, helped to draft the Common Ground statement, and Murnion and the Center serve as staff for the Project, which has been criticized for promoting “dialogue” with dissenting Catholic opinion by Cardinals Law, Hickey, Bevilacqua, and Maida.  Law says, “Dissent from revealed truth or the authoritative teaching of the Church cannot be dialogued away...Truth and dissent from truth are not equal partners in ecclesial dialogue.  Dialogue as a pastoral effort to assist in a fuller appropriation of the truth is laudable.  Dialogue as a way to mediate between truth and dissent is mutual deception.”

The Common Ground Project has, however, received strong support from call to Action.
  The following chart compares the theological goals of CTA with the Common Ground Project and Msgr. Murnion’s writing:

	Call to Action, We Are Church Demands
	Common Ground’s “Urgent Questions [excerpted]
	Murnion’s Stated Positions

	That “the People of God participate in the process of selecting their bishops and pastors”
	“The succession of lay people to positions of leadership formerly held by priests and sisters and the provision of an adequate formation for ministers, both ordained and lay”

“The manner of decision-making and consultation in church governance”

“The place of collegiality and subsidiarity in the relations between Rome and the American episcopacy”


	Participatory Ecclesiology (as contrasted to a hierarchical view of the Church)

“The real issue in the life of the Church is whether to build an ecclesiology that consists of individuals connected to a centralized figure [by which it is to be presumed he means the Pope], or to build a church with relationships that are, at various levels, collegial communal, collaborative and cooperative.”

	“equal rights for women, where women are...welcomed in all ministries, including the diaconate and the ministerial priesthood”
	“The changing roles of women”
	

	That priests be able to “choose either a celibate or non-celibate way of life”
	
	

	That the Church affirm the “the goodness of sexuality”
	“The meaning of human sexuality, and the gap between Church teachings and the convictions of many of the faithful in this and several other areas of morality”
	“The Church...suffers from inadequate consultation of the laity regarding its teaching, its selection of leaders and its determination of priorities.” [Church, Fall, 1995]



	That the Church affirm the “primacy of conscience in deciding issues of sexual morality (for example, birth control)”
	
	

	That the Church “embraces and welcomes...theologians and other who exercise freedom of speech”
	“The responsibility of theology to authoritative church teaching”
	

	An additional CTA demand, in other venues, has consistently been a call for restructuring the parish to accommodate communitarian models of social justice – specifically, small faith communities, and involving the parish in ecumenical community organizing.
	“The ways in which the church is present in political life, its responsibility to the poor and defenseless...”
	“Parish development must be about the development of a people with a sense of common life, shared identity and enduring loyalty, and not just about the provision of services, whether worship services or human services.  People have to become parish, as Marx talked about people becoming a class, conscious of their shared condition, of their unity, of their relationship to one another.” 




Preaching the Just Word Project: The social justice projects of  Murnion are liberationist. Murnion collaborated in the Preaching the Just Word Project, which seeks to have the “social gospel” – social, political, and economic issues – regularly and effectively preached. An article by Walter Burghart, S.J. contrasts two relationships to the Mass, one that he terms “privatized, me-and-Jesus Catholicism,” and one in which the “liturgy itself becomes a social force.”  The Just Word Project is intended, according to Burghart, to develop the latter.

Church Authority (Restructuring): In Murnion’s writing, he acknowledges that his ideas concerning the parish are developed from Paolo Freire (see above – Freire was a liberationist exiled from his native Brazil for fomenting revolution).
  Murnion interprets the worshipful mission of a parish as indicative of “private piety,” “a privatized, pietistic religion,” and a “reactionary response.” In its place, Murnion seeks a community organized around “social justice” activism.  “Parish development must be about the development of a people with a sense of common life, shared identity and enduring loyalty, and not just about the provision of services, whether worship services or human services.  People have to become parish, as Marx talked about people becoming a class, conscious of their shared condition, of their unity, of their relationship to one another.” 

The ramifications of this perspective become apparent when Murnion speaks about parish renewal programs.  “In these programs...it will be necessary to avoid the tendency to see the problem of parish life as essentially a question of interior renewal and not a matter of changing structures of parish action....there is a tendency to focus on interior and personal needs as opposed to the work of ministry and a relationship between the church and social structures.” 
 

Liberationism seeks to change the meaning of “Church.” Murnion addressed Catholics at a workshop called “Pastoring in Today’s Parishes.” He contrasted  two “eccesiologies” – two views of how the Church might be structured – as if the Church structure were purely a manmade thing: “The real issue in the life of the Church is whether to build an ecclesiology that consists of individuals connected to a centralized figure [the Pope], or to build a church with relationships that are, at various levels, collegial communal, collaborative and cooperative.” One view is hierarchical, the other view Murnion terms “participatory ecclesiology,” which is, according to Murnion, “being faithful to what the (Vatican II) council wants us to do.”

Murnion founded the National Pastoral Life Center with “the conviction that the parish should be the center for community action and that the laity should play a greater role in the Church....[which] suffers from inadequate consultation of the laity regarding its teaching, its selection of leaders and its determination of priorities.”
 

Small Christian Communities: As Latin American liberationism promotes base communities to nurture its ideals, Murnion’s “ecclesiology” is nurtured in “small Christian communities.” One of the NPLC’s thrusts is to foster these communities through various workshops, publications and training materials, and through networking.
 Sr. Donna Ciango, NPLC’s Project Director (“responsible for small community services”), also worked with RENEW (at various times its Associate Director, its National Coordinator, and its International Coordinator.  For more information about RENEW, see below) and has been on the Board of the North American Forum of Small Christian Communities and a member of its sister organization Buena Vista.
  (Buena Vista is a CTA-Church Renewal organization.) 

Public Discipleship: Among the programs used by the NPLC (through the ROUNDTABLE) to promote its interpretation of social justice is “Public Discipleship.”  In the Archdiocese of Santa Fe, which held its “Founding Retreat” for the program in October 2000, one of the three speakers was Fr. Rudy Vela, Program Director and Recruitment Coordinator of the liberationist Mexican American Cultural Center (see above).
  Vela asked retreat participants “Who is Church?  We are...each of you has an important sacramental role as eucharist...you are body...you foster that sacramental vision.”
 Speaker Tom Urlich, Vice President for training and Mission of Catholic Charities, USA, spoke about the “Skills of Public Action: Social Analysis,”in which he explained the see-judge-act process: “Social analysis is a process to help us understand root causes of problems. [observe-judge-act] is a special way Catholic people are going to be doing analysis – that lens that helps us to discern effective action.” 

USCC Connections:  

Conferences – ROUNDTABLE regularly co-sponsors the annual USCC Catholic Social Ministry Gathering.
 Dr. Stephen Colecchi and Msgr. Philip Murnion of the ROUNDTABLE were, for example, on the steering committee for the USCC “National Gathering for Jubilee Justice” in 1999.  The ROUNDTABLE was a sponsoring organization for the conference. There were also members of the  conducting workshops for the conference.
 

The USCC Department of Social Development and World Peace cosponsored with the ROUNDTABLE “Regional Reflection and Training Conferences.”

Documents – NPLC and ROUNDTABLE are referenced in various “official” documents, giving the organization, and therefore its opinions, credibility.  Among them:

· Both the ROUNDTABLE and the National Pastoral Life Center are recommended as organizational “resources” in the USCC “Communities of Salt and Light: Parish Resource Manual.”

· Cardinal Roger Mahony and the Priests of the Archdiocese of Los Angeles, As I Have Done for You: Pastoral Letter on Ministry by (see analysis above), distributed at the November 2000 NPLC “Parish Ministry Conference” in San Antonio, Texas.

b) Center of Concern

The Center of Concern has been quite open about its liberationism.  In its 1985-1986 Annual Report, the Center describes a mini-sabbatical its staff took in 1983: “Among other sources, we turned to creation-centered theology and spirituality for new energy and insight.  We also drew from the richness of liberation theology and spirituality.  In a particular way, we found in the feminist critique a serious probing that became our probing, influencing many aspects of our work in society and in the church.”

USCC Connections: The Center of Concern was founded in 1971 as an independent organization by “a joint initiative of the United States Catholic Conference (USCC) and the Society of Jesus.” Center material identifies it as having “provided strong, ground-breaking leadership ...in raising new awareness of Third World issues and women’s issues.  

USCC Documents – Over the past several decades, Center of Concern has been referenced in various materials produced by the United States Catholic Conference, the Campaign for Human Development, and other “official” organizations.  Among them are:

· CHD “Sourcebook on Poverty, Development and Justice” (see above), which includes the essay “The Concept of Social Sin,” by Peter J. Henriot, S.J., identified as a Staff Associate for the Center of Concern. (Table of Contents); 

· CCHD’s “Poverty and Faithjustice” (see description above) links CCHD with Center for Concern through its Appendix 2, on “Social Analysis.” The Appendix consists of two excepts from Joe Holland, a past “associate” for Center of Concern, and Peter Henriot, S.J., past director for the Center of Concern.  The excerpts are from a book that was itself published in collaboration with the Center;
  

· The CCHD adult education program cites the Center of Concern as a resource for one who is looking for “some organizations working for a more just society” (p. 18); 

· Center of Concern is a recommended resource in “Of One Heart and One Mind: Pastoral Letter to the Catholics of North Carolina;” 

· Center of Concern Joe Holland’s book Religious Myth, Sexual Symbol is recommended reading the 1974 pastoral letter on Appalachia “This Land is Home to Me,”  [footnote #46]; 

· Center of Concern Peter Henriot’s Catholic Social Teachings is a recommended resource in the USCC’s “Communities of Salt and Light: Parish Resource Manual.”

The Center has articulated it input in USCC materials: “One special area where we have offered our analytical skills has been in the process of drafting the pastoral letters of the U.S. Catholic Bishops.  This began for us with Joe Holland’s involvement in the Appalachian Pastoral, “This Land Is Home to Me” (1975).  For the Peace Pastoral Letter, “The Challenge of Peace: God’s Promise and Our Response” (1983), the CENTER presented testimony, contributed critiques, suggested phrasing, and worked to promote and educate around the document.  A similar major effort has been made with the Economics Pastoral, “Economic Justice for All: catholic Social Teaching and the US Economy,” which will be approved in November of this year.”
  

Elsewhere, the Center states: “Continuing the work the CENTER began last year with the first draft of the Bishops’ Letter, “Economic Justice for All: A Catholic Social Teaching and the US Economy,” the staff published an extensive critique of the second draft....Jim Hug [then part of the COC research team
] wrote Renew the Earth, a simplified version of the second draft...”

USCC Conferences — Center of Concern’s Rev. Jim Hug, SJ, was on the steering committee for the USCC “National Gathering for Jubilee Justice” in 1999.  The Center  was a supporting organization and an exhibitor for the conference. There were also members of the Center conducting workshops for the conference.
 The Center was a supporting organization and an exhibitor for the Encuentro 2000 conference.
  A representative of the Center was included among the speakers of the 1996 USCC Social Justice Ministry Gathering in Washington.

Call to Action: The Center forthrightly states: “The Center participated in the [1976] National Conference of Catholic Bishop [sic] bicentennial process, which culminated in the historic ‘Call to Action’ meeting in Detroit, which called the People of God to address justice in our society and world, as well as in the church.” In the same material, the Center claims that it is seen as “an effective influential ‘outside group’ shaping the Church’s important pastoral letters on nuclear arms and the economy.”
  Elsewhere, the Center says: “We played a key role in the US Catholic Church’s Bicentennial ‘Call to Action’ celebration (1978) [sic], and hosted our own conferences on population policy, on the Church in the Modern World, on Religion, Women and World Development, on Justice Challenges in the 1980’s, on Women Moving Church.”

Center of Concern is among Call to Action’s “church renewal groups...which support the spirit of Call to Action’s 1990 ‘Call for Reform in the Catholic Church.’” CTA’s “Call for Reform” includes the liberationist goal of replacing a hierarchical church with a “participatory” structure. (see below) 

Center of Concern’s James Hug, S.J. and Maria Riley, OP led the 1999 Call to Action National Conference workshop on “Essential Jubilee Spirituality,” a “mini-retreat on empowering dynamics for healing the planet, its communities, and the human spirit.”
  

Center of Concern (COC) has a number of projects through which it endeavors to “develop and promote” its liberationist social teachings.
 One, offered as a social justice resource for parishes by Call to Action, is “Women Connecting Beyond Beijing,” a program designed to “keep building the global women’s movement.” (The Beijing Conference was pro-abortion and pro-contraception, see below) The Participants’ Workbooks and a Facilitator’s Guide, developed by COC, lead local groups “through three sessions (not unlike the old observe-judge-act of the catholic Action movement): unpacking the meaning of Beijing, then putting a local face on issues, and finally, moving toward action.”

Regarding the Truth: In its January 1986 newsletter, Jim Hug, SJ, of the Center’s research team, writes: “Dialogue with all perspectives is essential, but it must be grounded in a shared belief that a common vision and truth are attainable and worth working for.  Belief in a common vision and truth is not the only issue, however.  Liberation theologians have shown clearly that our values, involvements, and commitments shape our vision and conception of the truth....Theology develops as reflection on experience.  Liberation theologians insist: not all experiences are equal.  Working for God’s reign in our societies is normative for Christians.  This demands siding with the poor and oppressed – as Yahweh and Jesus did – in the struggle for justice.  Reflection on that type of experience yields God’s real revelation – the revelation that should define the church’s contemporary mission.
”

Reducing the Spiritual to Politics: The Center produces weekly materials for “faith sharing groups” (small Christian communities) designed to compliment the Sunday readings. Each session begins with scripture readings, followed by passages from official Church teaching and “other” perspectives,
 followed by  Center of Concern “thoughts,” and “Questions for Reflection,” including questions designed to inspire specific actions.  The session closes with a prayer.

In the “thoughts” for the session of the Third Sunday of Lent (C), March 18, 2001, one reads: “Jesus is concerned with liberation and freedom for all men and women. Jesus is looking for ‘fruit’ – for deeds done in a love that leads to liberation.  Don’t get focused on judgement.  Get focused on action and liberation.  That is what God is about.  That is what the Christian community is about.”  The “Actions” section of this session asks: “How does one work for social change and liberation in our world today?”  Christ’s liberation of man from sin has been relegated to “social change.”

Personal sin vs. Structural Sin: Among the Center’s stated work is to enable individuals, organizations and coalitions “to explore and analyze the global issues and social structures from an ethic perspective based on Catholic Social Teaching.”
  The “Thoughts...” for the Fifth Sunday of Ordinary Time (February 4, 2001) discuss the “communal element of sin...Sin is not just a personal act or a personal violation of some law.  It does something to harm the structures of society...[Social sin is] more than the sin of any one person or group.

Reinterpreting Scripture and Other Matters of Faith:  Another resource offered on the Center of Concern webpage are homily helps.  One, titled “Gospel Reading from Matthew” rewrites scripture to fit the liberationist perspective: “I was hungry and you refused to admit that I had a right as God's child to eat, and you 'fed' me with empty promises; I was thirsty and you poured pollutants into the water, let our water system deteriorate and fought against the taxes needed to keep the water safe for me and my friends in poverty; I was a stranger and you passed harsher immigration laws, abused my vulnerability in sweatshop conditions, cut off access to welfare for my family and discriminated against me because of my race, my homeland, my gender, my religion; I was naked and homeless and you cut funding for programs that might clothe and house me, putting the money into block grants and warning me you would only protect me for a few years; I was sick and you hoarded 90% of the world's health care for the wealthy nations and left me and 44 million of my sisters and brothers without care in the wealthiest of those nations; I was in prison and you warned me in the U.S. that if I appeared there twice more I would stay forever ,and you found money to build more and more prisons around the world.”

Conscientization:  The Center writes of “the process” of two projects – its Social Analysis Project and its Empowerment Project – that begin “with an intensive training (2-3 days) in Social Analysis and Faith Reflection using the pastoral spiral.”  Issues of interest to the group are chosen and then “deconstructed” (analyzed) in an “attempt to discern where the Spirit is calling us to act.”

The President of the Center of Concern, Jim Hug, S.J., discusses the “pastoral spiral” in an article on Asian theology, in which he reviews The Asian Seminar on the Future of Catholic Social Thought (CST) that the Center of Concern cosponsored in 1992.
  Noting that the collapse of Eastern European socialism did not “mark the disappearance of socialist aspirations or of other types of socialist experiment,” Hug – quoting a seminar paper – says that “struggles like these unfolding in the Third World might open up a Third way – a viable alternative to capitalism and socialism – for the world community.”  

Hug’s article went on to disparage “modern Vatican Catholic Social Teaching” as “culturally foreign to Asia....culturally, it [CST] unfolds through the conceptual logic characteristic of the West rather than through the logic of symbols that is characteristically Eastern.  It is more abstract and rational than the Eastern religious sense, which is more cosmic and creation-centered.”  Promotion of CST, western-style, is seen as bringing “colonial” influences into play.

Therefore, “seminar participants strongly affirmed the need for an inductive methodology for CST in Asia,” namely beginning with the “experience of the peoples of Asia” and “the prophetic response to injustice in daily life” (see), then finding “common foundational symbols” (judge) to make “available” the “depth of religious motivation and commitment of vast masses of people....for social transformation in the service of God’s Reign” (act).  This inductive methodology required a “new orientation,” that is “formation and training which are socially and ecologically conscious and which employ the methods of the pastoral spiral (exposure and immersion, social analysis from the perspective of the poor, especially women, theological reflection, holistic spirituality, plan of action, and evaluation).”

Culture of Death:  Not directly related to the Center’s liberationist philosophy, but a logical product of it and problematic given COC’s influence with the USCC, is its agenda against life issues.  An important presence at the UN’s 4th World Conference on Women that took place in Beijing, China in 1995, Center of Concern’s Global Women’s Project cofounded the organization US Women Connect.  Alexandra Spieldoch, Program Associate for the COC Global Women’s Project, serves as a US Women Connect board member.

The US Women Connect maintains working groups in five priority areas, including “health and reproductive rights.”
  The terms “reproductive health care services,” and “reproductive rights” have been determined by the UN’s pro-life observers to include abortion services.
  Along the same lines, the Center of Concern has signed the UN “Pledge for Gender Justice,”
 together with the Planned Parenthood Federation of America, USA, the Women’s Environment and Development Organization (WEDO – an international advocacy network that “led the struggle to secure sexual and reproductive rights for women” at the 1994 UN International Conference on Population and Development
), and other like-minded groups.  Most significantly, the Center of Concern has indicated its intention to “continue to work with networks of women to promote the Platform of Action of the UN Fourth World Conference on Women.
  That Conference expressed its commitment to securing “reproductive rights” for women.

Networking:
 Center of Concern works with other liberationist organizations.  The training process of the Social Analysis Project and the Empowerment Project “is done in coordination with NETWORK (see below), the Catholic social justice lobby.”
  COC’s Coordinator of the Global Women’s Project, Maria Riley, OP, co-authored  a book, Trouble and Beauty: Women Encounter Catholic Social Teaching, with NETWORK’s Nancy Sylvester, IHM.
  Pax Christi (see below) is recommended on the COC website as a Human rights resource.

c) Network: 

Network is a women-led
 national Catholic social justice lobby, founded in 1971 by Catholic sisters.
 It analyzes its issues from “a feminist/ womanist/ mujerista perspective that,” among other things, “respects the diversity of women’s experiences in moving from oppression to liberation.”

USCC Connections: 

Documents – Network is referenced in a number of “official” USCC documents and programs, such as an organizational “resource” in the USCC “Communities of Salt and Light: Parish Resource Manual” and as a resource for one who is looking for “some organizations working for a more just society” in the CCHD adult education program “Poverty and Faithjustice” (see above, p. 18)
 The program also provides a chart, Appendix One: The Two Feet of Social Action (p. 20), that contrasts “direct service” and “social change,” and recommends involvement in Network as one group to work with or to promote if one is seeking that “social change.” 

Legislative networking – There is a remarkably high correlation between the legislative issues and positions taken by both organizations.
  

Conferences – Network’s national coordinator, Sr. Kathy Thornton, RSM, was on the steering committee for the USCC “National Gathering for Jubilee Justice” in 1999. Network was a supporting organization and an exhibitor for the conference. There were also members of Network conducting workshops for the conference.
  Network participated in the Encuentro 2000 as a supporting organization, an exhibitor and with member-conducted workshops.

Call to Action:  Network is listed among Call to Action’s “church renewal groups...which support the spirit of Call to Action’s 1990 ‘Call for Reform in the Catholic Church.’” (see below)  Network has been a perennial presence at Call to Action conferences and its National Coordinator is listed as a Call to Action speaker.

Conscientization:  Network garners support for its various lobbying positions through its Popular Education Series, a 280-page manual with supportive visual materials that provide “three units of effective values-based education.”

Networking: Network has collaborated with Pax Christi and Center of Concern on various projects.

Former Network executive director Sr. Nancy Sylvester, IHM, wrote Trouble and Beauty: Women Encounter Catholic Social Teaching with Maria Reilly, OP, of the Center of Center’s Global Women’s Project.  Both organizations supported the publication of the book.

Network is also “actively working with Pax Christi, USA” according to a Network Press Release in April 2001.

d) Pax Christi USA

Pax Christi is an international Catholic “peace” movement, begun in Europe in 1945.  It has autonomous national “sections,” of which Pax Christi USA is one.  It is the U.S. “section” that is of concern to this commentary. 

USCC Connections: 

Documents – Pax Christi USA’s founding president, Bishop Thomas Gumbleton, was a member of the bishops committee that drafted the 1983 pastoral letter of the National Conference of Catholic Bishops, “Challenge of Peace: God’s Promise and Our Response,” concerning the moral acceptance of a national policy of armed deterrence.
  Gumbleton also served on the USCC’s Social Justice Committee.
  Other materials in which Pax Christi has a presence, include: 

· CCHD’s “Poverty and Faithjustice” (see description above) provides a chart, Appendix One: The Two Feet of Social Action (p. 20), that contrasts “direct service” and “social change,” and recommends involvement in Pax Christi as one group to work with or to promote if one is seeking that “social change.”

· Pax Christi is a recommended resource in “Of One Heart and One Mind: Pastoral Letter to the Catholics of North Carolina.”
· Pax Christi is recommended as organizational “resources” in the USCC “Communities of Salt and Light: Parish Resource Manual.” 
Conferences – Pax Christi’s national Coordinator, Nancy Small, served on the steering committee for the USCC “National Gathering for Jubilee Justice: Open Wide the Doors to Christ”  Conference, Los Angeles, CA, July 15-18, 1999.
  Pax Christi was a supporting organization and an exhibitor for the conference, and ran member-conducted workshops.
 

Pax Christi was a supporting organization for the USCC Encuentro 2000 conference, as well as an exhibitor.  In addition, it sponsored a wrap around session at the conference. 

Call to Action: Pax Christi is among Call to Action’s “church renewal groups...which support the spirit of Call to Action’s 1990 ‘Call for Reform in the Catholic Church.’” (see below)

In 1997, Call to Action gave its annual award to Pax Christ USA CTA National Conference.
  National Coordinator Nancy Small spoke at the 1999 CTA Conference.
  At the 2000 Conference, Bishop Thomas Gumbleton, founding president of Pax Christi USA, gave the seminar “New Paradigms for Peace Making in the 21st Century.”
 He is a scheduled speaker at the 2001 CTA Conferences in Philadelphia(September) and Los Angeles (August).

Marxism:  While claiming to be a “peace” movement, Pax Christi USA has consistently supported Marxist movements, even when they were violent.  Pax Christi was among the groups that lobbied President Clinton for the freedom of 16 FALN (Armed Forces of National Liberation) terrorists, whose bombing attacks during the 1970s and early 1980s killed six and wounded 70 others.
   Pax Christi’s founding president, Bishop Thomas Gumbleton, collaborated with the Quixotic Center to raise $27 million for the Sandinista (Marxist) regime of Nicaragua.

Reducing the Spiritual to Politics:  A Pax Christi “Litany of Mary of Nazareth” addresses Mary: “Mother of the liberator....Unwed mother/ Mother of a political prisoner...Oppressed woman/ Liberator of the oppressed/ Marginalized woman....political refugee...”

Keynote speaker for the Pax Christi USA national Assembly (2000) was Ched Myers, a call to Action speaker on the topics of “Reclaiming the Bible as ‘People’s Book,’ [and] Popular Education.”

Personal sin vs. Structural Sin:  Pax Christi is ultimately designed to address structural transformation of society.  Its statement of purpose says that the organization “strives to create a world that reflects the Peace of Christ” beginning in personal life and extending “to communities of reflection and action to transform structures of society.”

Reinterpreting Scriptures and other matters of the Faith: Pax Christi USA resource catalogue (1999-2000) features a number of disturbing titles.  Among the Pax Christi publications are:

· Edwina Gateley, A Warm, Moist Salty God.  The catalogue description says: “As a young and eager missionary teacher, Edwina Gateley tells the story of how she was surprised to find that God had arrived in Africa before her.  Moreover, God was not the patriarchal, white Englishman she’d learned about in school.  To the Maasai women, for instance,  God is warm, moist salty – and often female.  Here Edwina exhorts us to expand our faith...”

· Doris Donnelly, Taking Account of the Queen of Peace.  “...[T]his booklet is a re-thinking and re-imaging of Mary, highlighting the influence of the feminine face of God.”

One of the “causes” embraced by Pax Christi is “animal liberation.”  Together with reasonable concerns against cruelty to animals in scientific research, product experimentation, and food production, one Pax Christi theorist compares the issues of slavery and child abuse to animal cruelty: “There is only one little step from killing animals to creating gas chambers a la Hitler and concentration camps a la Stalin....Animal liberation is the social justice movement for the next millennium.”

Eileen Egan, Co-founder of Pax Christi USA, “called the Catholic Church to abandon the just war theory and return to the nonviolent roots of the early Christian church.”

Church’s Authority:  Upon being told that Cardinal Obando of Nicaragua did not share his views about the situation in Nicaragua,  Pax Christi founding president, Bishop Thomas Gumbleton, was recorded in a televised broadcast as saying: “You don’t have to tell me who is the Church of Nicaragua.  It’s not Cardinal Obando.  The Church are (sic) the people.  That’s who the Church is.”

Networking: Pax Christi collaborated with Network on a project to monitor the welfare reform legislation of 1996.  The Network Report, “Poverty Amid Plenty,” purportedly documenting the effects of the 1996 welfare reform legislation, was carried in a Pax Christi publication.
 

e) RENEW materials:

The original RENEW program was implemented in 1978, in the Diocese of Newark, developed by Archbishop Peter Gerety and Msgr. Tom Kleissler, who continues to direct RENEW International. The program was revised in the late 1990s. 
 

The RENEW process includes the division of participating parishes into smaller “faith sharing” groups that meet over a three-year period in five six-week sessions.
  They are encouraged to work through RENEW booklets designed to elicit conversation about spirituality, beliefs, and to encourage suggested “actions” identified by the materials as consistent with these beliefs.

When the three year commitment to the RENEW program is over, groups are invited to continue their “faith journey” together.  RENEW International has a number of materials, also organized into booklets, for established Small Christian Communities (SCC).
 

USCC Connections: 

With RENEW having been used in 140 dioceses,
 various additional USCC communications and analyses make reference to the RENEW program, implying its legitimacy and orthodoxy.
  

RENEW International was a supporting organization for the USCC Conference Encuentro 2000, as well as an exhibitor.  In addition, it sponsored a wrap around session at the conference.

The 1987 National Pastoral Plan for Hispanic Ministry approved by the NCCB sought to promote “a MODEL OF CHURCH that is: communitarian, evangelizing, and missionary, incarnate in the reality of the Hispanic people and open to the diversity of cultures, a promoter and example of justice...that develops leadership through integral education...THAT IS LEAVEN FOR THE KINGDOM OF GOD IN SOCIETY.”  (emphasis in original)  Among its “evangelizing” efforts were to “To recognize, develop, accompany and support small ecclesial communities and other church groups (e.g., Cursillos de Cristiandad, Movimiento Familiar Cristiano, RENEW, Charismatic Movement, prayer groups, etc.)

These connections not withstanding, the original RENEW program was critiqued by the National Conference of Catholic Bishops in 1986 and found to be of concern in several specific areas.  As pertains most immediately to liberationist tendencies, the original RENEW was acknowledged to have “a definite bias toward the community model of church,” resulting in “an imbalance which can be doctrinally misleading.”

Call to Action: 

1976 Detroit CTA Conference organizer, Archbishop Peter Gerety, supported the development of RENEW in 1978.

The 1998 Call to Action National Conference featured Rosemary Bleuher, director of RENEW 2000 for the Diocese of Joliet, IL.  She spoke on “Imagining Future Church: Small Christian Communities.” 

Call to Action dissident Diann Neu, cofounder of the Call to Action COR “renewal organization” WATER (Women’s Alliance for Theology, Ethics and Ritual) wrote the ritual and prayer in Book 2 of “Called to Lead.”  Participants extend their arms to the “Great Spirits of the Four Directions” and to the “Great Spirit of All That Is Below.”

Additional CTA speakers cited, referenced, used as resources, or contributing to RENEW 2000 include feminist Sandra Schneiders,  Monika Hellwig, Elizabeth Johnson, Patrick Brennan, Mary Hunt, and Michael Crosby.
 

Reducing the Spiritual to the Political: Season III, “Empowerment by the Spirit,” Home Option, provides a RENEW calendar.  During week three, participants are told: “Our responsibility is to TRANSFORM the face of the earth and to change that which stifles the human spirit.” Then participants are told to “Ask the SPIRIT for guidance in understanding what needs to be transformed in your world: family ___, parish ___, place of business ___, wider society ___.”  (emphasis in original) 

A resource found in the “Small Christian Communities Support” section of the RENEW International’s Catalog links evangelization and social action. “RENEW International offers a four-part video series, as an aid for members of the Parish Core  Community for Small Community Development to chart their course for the future....[Video three (“Small Communities: Reaching Out”)] Inspires Core Communities to reach out in evangelization and social action...dramatizes the social inquiry approach [Observe, Judge, Act] used to bring about social change and world justice.”
 

Personal Sin vs. Structural Sin: Season III, “Empowerment by the Spirit,” Home Option, provides a RENEW calendar.  During week five, participants are told: “The Spirit calls us not only to give assistance to the oppressed, but to change the systems that oppress them....Consider voting as one way to fulfill your mission: to stop injustice, to be a voice for the voiceless, to take action on an issue, to change an oppressive system.”
  

Reinterpreting Scriptures and Other Matters of Faith: The 1986 Bishops’ Critique of the original RENEW program complained of its tendency to denigrate the eucharist: “Jesus seems to be present in the sharing rather than his real presence in the eucharist.”
  Nevertheless, Renew 2000 continues to state that “Community is at the heart of the life of the church.”

Among other problematic passages in RENEW 2000 are: 

· “One interpretation of this passage says that there was enough food because everyone shared whatever food they had and that was the miracle.  Eucharist calls us to share what we have.”
 

· “As an observant Jew, Jesus celebrated the passover, the feast of exodus/covenant.  He came to understand the significance of this feasr in relationship to his own life.”

· “Sometimes it is difficult to understand the times in which we live....Things can look so complex that we look for someone to relieve our anxiety by assuming responsibility for all the problems.  Sometimes we pray as if we expect God to solve our problems without our cooperation...(Jesus) understood that it was His responsibility to grapple with (problems) and try to shape a vision of a better world...We must believe that we can shape our times...”(emphasis in original) 

· The “Our Response to the Lord,” season, Lectionary-based option, suggests that participants plan and implement a Reconciliation Service. (p. 18)
 

Conscientization: The IMPACT Series has been designed by Renew International to provide small Christian communities with additional resources to help them “better realize their great potential for participation in God’s reign on earth.”  The Observe, Judge, and Act methodology “is the basic process of the IMPACT Series.”

“Beginnings,” described as a “primer for the IMPACT Series,” explains the “social inquiry approach” of observe – judge – act as used by the RENEW materials.  “Observation” is to be based on the gathering of “information about people’s attitudes, perceptions, and behaviors regarding the topic at hand.”  Despite such subjective data, the participant is told that “The discussion and judgements that follow will then be based on fact, and not just hearsay or personal opinions.”

The judgements to be reached, while using scriptures and Church teaching, are derived “from the collective wisdom of the group as consensus emerges from their sharing.  This wisdom obviously involves the wisdom of the Spirit, alive in the community members.”
  Examination of topic booklets within the series reveals that the “judgment” segment of the process is strongly informed by “reflections” read during each session that provide the authors’ own opinions.
  

From this subjective and directed process, “practical, concrete” and doable actions, designed to change situations, attitudes, or behaviors, are identified.   “Suggestions” for these actions are provided, which include contacting organizations such as Pax Christi and NETWORK.
  Dissent Catholic writers are recommended reading.
 SCC leaders are told not to conclude a given session until it has been determined “either explicitly or implicitly, that every member has a specific action in mind.”
   

Church Authority: The creation of small Christian communities is an intentional objective of the RENEW process: “...[A] research team identified RENEW as the ‘single most important factor in the broad-based move to establish’ such [small Christian]communities at the parish level.”
  The envisioned structure is of “the parish as a community of many small communities.”
  

There is nothing amiss, per se, in small groups of parishioners meeting for prayer, study, or good works who operate in unity with the parish, the diocese and with the universal Church.  The small faith groups created by RENEW, however, have fostered acceptance of indifferentism and “democratization” of the Church. 

Networking: 

According to Campaign for Human Development materials, the RENEW program has been used to garner support for CHD: “In important example of integrating CHD is the way in which the Campaign has been used in conjunction with RENEW, an adult spirituality process used in a number of dioceses, especially in conjunction with the third session or segment of RENEW which focuses on social justice.”

RENEW materials have directed participants to contact both NETWORK and Pax Christi.

Msgr. Philip Murnion of the National Pastoral Life Center and ROUNDTABLE (see above) wrote the forward to a volume of RENEW 2000.

f) Catholic (Christian) Family Movement 

The Catholic (Christian) Family Movement (CFM) was organized in the 1940s by Chicago laity, who expanded the organization nationally in 1949 and ecumenically in the mid-60s.
  With many of its originators –notably Msgr. Jack Egan and Fr. Louis Putz, CSC – involved with the Young Christian Workers movement (see above), CFM developed the “social inquiry method” of observe-judge-act as a central structure for its meetings.
  

Lay leadership of the early CMF was under Patricia and Patrick Crowley.
  Pat Crowley served on the Paul VI’s 1965 Vatican Commission on Birth Control, siding with the pro-contraception majority.  “They were influenced by the pope’s theologians and members of the hierarchy (and there still are many) who deeply disagreed with the papal commission’s minority report that eventually became the encyclical Humanae Vitae.

Call to Action: In 1976, CFM “helped formulate the U.S. Bishop’s Call to Action document on the ‘Family.’”
  Pat Crowley served on the writing committee for that working paper recommending availability of the sacraments to divorced and married Catholics, support for families with members “who are part of a ‘sexual minority.’”
  

Crowley has continued her association with CTA.  In 1998, the December CTA-News reported on Crowley’s address to the national CTA Conference that year, in which she announced the Crowley Legacy Fund to raise money for “church renewal and social justice....Patty insists” ‘Call to Action is our best hope for the Church.’”
  In 1995, Crowley received CTA’s 1995 Award for decades of prophetic leadership.
  

Crowley was a commentator at the CTA-supported 1999 Congress of the International Federation of Married Catholic Priests in Atlanta.  CTA-COR Renewal organization CORPUS (Core of Retired Priests United for Service, an international association of married priests) hosted the event, and “partnering organizations” included the CTA and associated groups: We Are Church “movement,” the Women’s Ordination Conference, FutureChurch, and Catholic Speak Out, which seeks “full equality for women and gays and lesbians.”

The 50th Anniversary of CFM in 1999 was announced in the Call to Action News and included talks by CTA speaker Michael Crosby.  The announcement said: “Many CTA members who first came to realize ‘We Are the Church’ through their CFM experience are invited to renew old acquaintances and see where the movement is headed.”

USCC Connections:  “In 1987, CFM contributed to a consultation with the U.S. Bishops in preparation for the synod in Rome on the Vocation and Mission of the Laity in the Church and in the World.  

CFM also provided input to the U.S. Bishops’ 1993 Pastoral Follow the Way of Love.”
  The Pastoral message urges “you to join with other couples and families who are making a conscious effort to follow Christ’s way of love.  You can find help for this through the Christian Family Movement...”

The USCC Department of Social Development and World Peace promotes the Families Against Violence Advocacy Network (FAVAN) on its website.  According to the information there, FAVAN “was founded in 1996 by over 25 groups and organizations, including the Christian Family Movement...”

The Christian Family Movement was a “supporting organization” for the USCC Encuentro 2000.

A September 2000 press release from the USCC Department of Communications announced a jubilee meeting between the Holy Father and a group of various “national family life associations, such as the Christian Family Movement,” led by the Bishops’ Committee on Marriage and Family Life.

g) Call to Action and Liberationism:

The common denominator in many of these groups is Call to Action, whose dissenting opinions are well known.  Its 1996 “We Are Church: A Catholic Referendum” outlined some of the essential beliefs of the Call to Action movement.  They include belief in lay participation in the process of selecting bishops and pastors, the inclusion of women in all ministries, including the diaconate and the ministerial priesthood, a non-celibate priesthood, birth control, the moral permissibility of homosexuality and divorce, and unrestricted freedom of speech for all theologians.
  Additional “diverse” opinions embraced by Call to Action, through their member organizations are the “right” to choose an abortion, the support of Alinskyian faith-based organizing, pagan environmental and feminist movements, and liberation theology, including the liberationist goal of replacing a hierarchical church with a “participatory” structure. 

Liberationists are frequent speakers at Call to Action Conferences.  A sampling of them includes:

· The 1993 national CTA Conference featured Miguel D’Escoto, a Maryknoll priest and former Sandinista Foreign Minister

· The 1996 national CTA Conference featured Ada Maria Isasi-Diaz, whose writings include En La Lucha: A Hispanic Women’s Liberation Theology.
 Diana Hayes, a proponent of black liberation theology, spoke about “womenist theology.”

· Tissa Balasuriya, the Vatican-sanctioned liberation theologian, addressed the 1998 CTA national conference on “Theological Reflections on the Way to Jubilee.” Colombian liberationist Sr. Carmiña Navia Velasco spoke about “Women in the Bible: Oppression and Liberation.” 
  Jeanette Rodriguez shared “insights from that unique species of feminist liberation theology that emerges from the experience and reflection of Hispanic women.”

· In 1999, three feminist liberationists spoke on a panel moderated by Rosemary Radford Ruether at the CTA national conference: Sr. Mary John Mananzan (Philippines),  Maria Pilar Aquino (US), and Teresia Hinga (Kenyan).  “We saw right away that being a liberation theologian does not mean being gender sensitive,” said Mananzan.
  

· The 2000 CTA national conference included Chung Hyun-Kyung, billed as an Asian feminist liberation theologian.  

· The three 2001 CTA national conferences each have a panel titled “Forgotten Colonies? Liberation Theology Today.”  Speakers include Otto Maduro of Venezuela (author of The Future of Liberation Theology), Kwok Pui-lan of China (author of Introducing Asian Feminist Theology), Elsa Tamez a Methodist liberationist of Mexico and Costa Rica (author of Bible of the Oppressed), and Rosemary Radford Ruether, the American eco-feminist, looking for “resources in the Christian tradition to bring liberation and justice to earth.”

Call to Action has solicited letter writing campaign on behalf of the Brazilian feminist theologian Ivone Gebara, who, according to a CTA ChurchWatch newsbrief, was “forced by her religious community under Vatican pressure to leave Brazil for a theological exile in Belgium....[she] is a leader in eco-feminism in Latin America and develops her liberation theology out of her work with poor women...” 
  Call to Action responded similarly to the Excommunication of Fr. Tissa Balasuriya of Sri Lanka, urging that letters supportive of reconciliation be written to Balasuriya’s Oblate Superior General.

Marxism: Ruether, addressing the May 1998 CTA Wisconsin meeting, said: “With the Vatican attack on liberation theology, it becomes evident that class conflict divides the Church as well, separating a Church of the poor from a Church who wants to extend condolences to the poor from the side of the powerful, while concealing and denying their own political option.” 

Regarding Truth:  Ruether, addressing the May 1998 CTA Wisconsin meeting, said: “The present Vatican leadership basically thinks of truth as single, unitary, and verbally definable.  It also seems to believe it has a charisma to define such truth that makes it immune from the ordinary human processes of verification through experience.”

In a CTA “Foundation Document” from 1982, presented at a Chicago CTA Conference, Gregory Baum describes the “new religious experience” (which he  opposes to “pietism” in which “religious experience mediates the soul’s encounter with God”).  “This new religious experience tested by the Scriptures, gave rise to theological investigation.  Theologians who shared the same social justice commitment explored the meaning of the Christian message from this new perspective.  What do the sacred texts of Scripture mean when they are read out of an identification with the poor and oppressed?  What emerged in the church was a new theological school, referred to as ‘liberation theology’ or ‘political theology,’ which argued that social commitment is the starting point for theological reflection and that in turn the norm of truth operative in theological reflection is the justice praxis which flows from it.”

Reducing the Spiritual to Politics:  A CTA “Foundation Document” interview with Sr. Miriam Theresa MacGillis, one of the “foremost interpreters” of the work of Thomas Berry, describes Berry and MacGillis’ notion of spiritual evolution, the all-inclusive nature of the divine (including animal spirits), and the shamanistic capacity of all people which is “a potential of the full human person.”   When MacGillis is asked what people can do to “strengthen that sense of the sacredness of the Earth” she replies: “Our spirituality has to be extremely practical....We also have to open up the kitchen cabinets, look at the labels and see what we’re putting into our bodies and pouring down our drains.   I think it’s as close as what kinds of clothes we’re wearing.  It’s as close as looking at the recycling policy in our neighborhood.  And we have to be active voices at the policymaking level.  We have to get to know our township officials, find out who’s on the planning board, understand development and zoning policies.”  

To this, the interviewer asked: “And this is all an integral part of our spirituality?”  MacGillis responded, “Oh, absolutely!”

Reinterpreting Scriptures and Other Matters of Faith:  The January 1994 Call to Action News shows a photo of a vested Edwina Gateley at the 1993 National CTA Conference, placing “a stole on her co-presider...at CTA conference Eucharist.”

Diann Neu presented “Creating Feminist Liturgies” at the 1996 CTA national conference.

In 1999, three feminist liberationists spoke on a panel at the CTA national conference.  The women are members of the Commission of Women Theologians of the Ecumenical Association of Third World Theologians and have adapted Ruether’s subjective “hermeneutical principle: ‘That which degrades or reduces the full humanity of women, that cannot come from God...”  To apply that principle, these liberationists “devised steps for methodology” that included reading “the Bible from the perspective of Third World women.  For 2,000 years it has been taught, interpreted and translated by men.” 
  

Church Authority: Call to Action challenges Church authority and its hierarchical structure through the promotion of small base (faith/ecclesial/Christian) communities.

Rosemary Radford Ruether, speaking at a CTA gathering, outlined the development of base communities and said: “These pictures give a vivid sense of how these base communities were defining themselves over against what they saw as a distorted church as hierarchical institution, in contrast to the church as community.”

Ruether goes on to say: “This legitimizing myth of apostolic succession needs to be reexamined.  It is historically false that Jesus founded or intended to found such an historical church with a hierarchical government based on the model of the Roman empire....The institutional church of episcopal hierarchy is not the successor of this apostolic church, but arose by suppressing this apostolic church....There is no original right church structure founded by Christ which alone transmits grace.  Christ did not found a group of apostles to be bishops of dioceses...much less did Christ found the papacy, itself modeled after the Roman emperor and his bureaucracy in Rome.”
  Ruether’s address is preserved as a “Foundation Document” on the Call to Action website.

The 1993 CTA featured a number of talks and workshops supportive of small faith communities.  Fr. Pat Brennan “predicted the ‘household or domestic church’ is the model for the new parish: small groups of perhaps ten or fifteen families with a ‘pastoring figure’ relating to each such small gathering.” “Current church structures simply do not fit the Kingdom of God as described in the gospels,” Brennan was described as saying, while encouraging participants to “abstain” from all that is “dysfunctional” in the church. One conference participant said, “We’re getting the idea.  It’s almost like the old ocean liner model of the church we once knew is going down and we have to head for smaller boats.”

At the 1996 CTA Conference, Fr. Art Baronowski told participants “We must begin again as church...reinvent the church, refound the church – with a different structure and leadership.”
 At a keynote address of  that conference, Anthony Padovano told participants that “This is an infallible community, not in its popes but in its people...”

A CTA “Foundation Document” written by Matthew Fox says: “Our energy must go into the people’s church, the base church – a church committed to defending the rights of humans and non-humans.  Base communities, base movements, churches where the gospel news of action and non-action is truly happening.  Let me give a few examples of base communities happening in our so-called First World or overdeveloped world.  Certainly women-church is such a place.  Certainly Dignity is such a place.”

V. Conclusions  

Without rejecting or retreating from the Church’s proper commitment to justice and to service of the poor, but in the light of the above dossier, one may conclude that the errors of liberationism are deeply entrenched in many catechetical materials and programs supported by the USCCB.  

The See-Judge-Act Pedagogy: The See-Judge-Act pedagogy has limited and specific uses. In the discernment of authentic Catholic Action, the methodology can be fruitful when practitioners are well-informed in the Faith.

The danger lies in its liberationist use as a “critical pedagogy,” to conscientize people in such a way so as to pull them from the truth of the Church’s doctrine or to generate suspicions about the capacity of the Church to articulate that truth. This “critical pedagogy” uses the language and form of Catholic Action pedagogy, so Catholics are either unaware that they have been manipulated into very compromised positions or, if aware that they are being “conscientized” may reject legitimate and reasonable calls to justice along with their very reasonable and just rejection of being coerced.

Genuine Catholic Action always operates through the knowledge of the Faith.  In the words of one writer: “I agree that we should use the classical method of see - judge - act. I personally think that, before taking those three steps, we need a prior reflection to clearly define the word ‘see.’ We must ask ourselves: who is that person who sees, who looks? With what eyes do we look at the world? A doctor will have a different perception than a sociologist, an economist will have a different one than an unemployed person. The sciences are necessary for a good analysis, but even if we use them fully, we as missionaries have a special point of view. I quote again our Rule: ‘Through the eyes of our crucified Savior we see the world which he redeemed with his blood, desiring that those in whom he continues to suffer will know also the power of his resurrection.’ We then look at the world from the height of Golgotha, from the perspective of the crucified, of the Apostle John and of Mary, mother of Jesus and mother of all apostles. This conditions our ‘see.’ From this perspective of the cross, we do not remain in mere analysis, in cold statistics. Ours will be an outlook of compassion, solidarity, commitment.”

Deductive vs. Inductive Knowledge: One must also appreciate the limitations of the pedagogy, even when rightly applied.  The social analysis of genuine Catholic Action, intended for individuals committed to particular, just social actions, became an acceptable methodology in theological inquiry, for which it is ill-suited.

A Call to Action “Foundation Document” written by Charles Curran describes this phenomena: “There has been a shift from classicism to historical consciousness. Classicism tends to understand reality in terms of the eternal, the universal, and the unchanging; historical consciousness gives more importance to the particular, the contingent, the historical and the changing. Historical consciousness wants to hold on both to continuity and to discontinuity. It wants to avoid the immobilism of classicism, but also to avoid the anarchy of a sheer existentialism, which tends to see the present moment with no relationship to what went before or to what comes in the future, and with no binding relationships to human persons and communities at the present time.

“The shift from classicism to historical consciousness also involves a change in theological and ethical methodology, a change from the deductive to the inductive. Most of us were brought up on the old deductive Catholic ethics. You always started with a definition, one which was always and everywhere true, "per omnia saecula saeculorum." And our first course in philosophy, logic, taught us to use the syllogism. State your major, then your minor, then deduce your conclusion. Classicism is connected with this deductive method. Historical consciousness is associated more with an inductive method.”

This inductive method is preferred by liberationist because it is flexible, changing with the times. Edward Cleary writes: “Gutierrez and other liberation theologians contrast their theology with traditional (largely deductive) theology.”
  

Inductively reasoned theology, however, based on personal experiences, feelings, and or narrowly chosen data is no guarantor of truth.  Observation is necessarily limited by perspective, time, and space.  Therefore, such theology, by its very nature, is inclined toward misleading conclusions.

Politicizing the Spiritual:  Inductively produced theology, rooted in the moment, has a strong tendency to become politicized. “Participation in popular struggles tended to produce a “leftist” or “liberationist” interpretation of the conciliar theology. Partly this resulted from the application of historical materialist sociology in the social-analytic stage of the “see/judge/act” process. Increasingly, leaders and participants in the base communities alike began to understand that realization of the historic aims of Social Catholicism were impossible within the context of a market driven global economy. The political aims of Catholic organizers began to drift leftward until they were indistinguishable from those of secular socialists. 

“There were important changes at the more specifically theological level as well. Interpretation of the scriptures and the tradition in the light of the experience of the base communities, sometimes with the assistance of analytic tools derived from historical materialism, produced a new reading of the conciliar theology, one which gave not only the human civilizational project generally, but the struggle for social justice in particular, a central place, even the central place, in the emerging theological problematic. Unlike Christian Democratic theory, liberation theology stresses that there is only one history, in which the salvation proclaimed by the Gospel, and the struggle for a just society are integrally bound up together (Segundo 1985, Boff 1986).”
 

VI. Recommendations

In the light of the above conclusions, one might recommend:

1. That each bishop vigilantly monitor the materials and speakers used by his diocese, particularly those identified in this Commentary.  

2. That each bishop ensure that the Director of his Diocesan Office of Justice and Peace is well educated in the full teachings of the Church, particularly those that pertain to social justice, and that these persons accede whole-heartedly to those teachings.  Furthermore, it is critical that diocesan staff understand the errors of liberation and recognize them in the multitude of materials and programs offered to them for dissemination among the faithful.

3. That the number of documents coming out of the NCCB/USCC (now USCCB) be limited to only so many as can receive adequate critique and prayerful analysis.   The confusion and lack of authentic teaching authority in many of the documents issued in the last 15-20 years is distressing.  This can only be remedied through closer supervision by all the bishops of all documents that are published in their name.

4.  That the bishops of the United States encourage traditional methods of theological exploration.

5. That the bishops of the United States avoid materials that are utopian in nature, or that teach Catholics that they or their actions are the principle source of justice, peace, or truth in the world.

6.  That the bishops of the United States withdraw their association with any organization connected with Call to Action, as this organization and those in alliance with it are inherently at cross purposes with the teaching and structure of the Church, having strong liberationist sympathies, among other things.
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� Website of the University of St. Thomas, Center for Catholic Studies, “Introduction: The Importance of the Catholic Social Tradition for Contemporary Society” and “Response: The John A. Ryan Institute for Catholic Social Thought,” (undated) � HYPERLINK http://www.sttholas.edu/carhstudies/cst/purpose.htm ��www.sttholas.edu/carhstudies/cst/purpose.htm�


� The Catholic Social Teaching and Catholic Education page (� HYPERLINK http://www.stthomas.edu/cathstudies/cst/educ/religed.html ��www.stthomas.edu/cathstudies/cst/educ/religed.html�) links to another  USCC Task Force Report, to a listing of “A Few favorite Resources,”  which include links to the above mentioned organizations, and to an “Adult Education” out of St. Louis, MO called Social Teachings of the Church.  (� HYPERLINK http://www.stthomas.edu/cathstudies/cst/educ/ADULTED.HTML0 ��www.stthomas.edu/cathstudies/cst/educ/ADULTED.HTML0�  This 10-week program draws heavily from readings and materials prepared by these organizations and the individuals associated with them.


� Kettering Foundation website: � HYPERLINK http://www.kettering.org ��www.kettering.org�


� “Sharing Catholic Social Teaching...” p. 9.


� Joe Sullivan, “Social Justice for Dummies,” US Catholic, July 1997.


� Ann Carey, “Getting Beneath Our Common Ground,” Our Sunday Visitor, 11/17/96.


� Inside front cover of Church, the quarterly magazine of the National Pastoral Life Center, winter 2000. The address of the National Pastoral Life Center is 18 Bleecker St. New York, NY 10012-3404 Phone: 212-431-7825.  This is the same address and number for the ROUNDTABLE.


� Lenore Christopher, Building Relationships Key Factor for Pastoral Leadership,” The Catholic Telegraph, Cincinnati’s Archdiocesan Weekly, July 30, 1999.


� NCCB “Liberty and Justice for All,” transcript of the First Call to Action Preparatory Hearing, “Humankind,” Washington DC, February 3-5, 1975.  Murnion addressed the hearing, encouraging them to consider the communitarian epistemology of Peter Berger (a socialist theory that is concerned about developing the worldview and consensus of peoples) as a foundation for addressing issues of social justice and injustice, and to consider the communitarian criterion for social policy.


� Call to Action Working Papers Introduction, 1976,  prepared by Francis J. Butler, Executive Director of the NCCB Committee for the Bicentennial.


� Ann Carey, “Getting Beneath Common Ground,” Our Sunday Visitor, November 17, 1996. [See also Heidi Schlumph, “Remembering the First Call to Action Conference,” The New World, September 20, 1996.   Margery Frisbie, An Alley in Chicago: The Ministry of a City Priest (Biography of Msgr. Jack Egan), 1991 describes Murnion’s work as Board Chair of Egan’s Catholic Committee on Urban Ministry, together with Sr. Margaret Cafferty, its Executive Director.  The book confirms the philosophical kinship of the two organizations: “Cafferty brought in a new agenda: implementing directives from the 1976 A Call to Action meeting in Detroit.” ]


� National Pastoral Life Center  “The 2000 Parish Ministry Awards Banquet” program, San Antonio. After a panel presentation titled “Parish Staffing: Facing the Future” at the November 2000 NPLC Parish Ministry Conference in San Antonio,  Egan stood and said that we must be angry and frustrated enough to petition Rome for married and women priests.  The conference of 200, half religious, applauded long and enthusiastically.  Among Conference speakers were representatives of MACC and the IAF locals in San Antonio (COPS) and the Rio Grande Valley (Valley Interfaith). 


� Focus on FutureChurch, newsletter of FutureChurch, Spring 2000.


� Women in Church Leadership-Call to Action “Suggested Bibliography and Resources” flyer.


� David Scott, “A Search for Common Ground in a ‘Time of Peril,’” Our Sunday Visitor, August 25, 1996./ Regis Scanlon, “American Catholics at the Crossroads,” Homiletic and Pastoral Review, July 1997. [See also, News Release from the Archdiocese of Chicago, “Cardinal Bernardin, Catholic Leaders Seek to Unite Faithful on ‘Catholic Common Ground,’” August 12, 1996].


� Ann Carey, “Getting Beneath Common Ground,” Our Sunday Visitor, November 17, 1996.  This article details the support Call to Action has given the Project.


� Walter j. Burghart, S.J., “Preaching the Just Word: Problem, Preacher, Project,” Woodstock Report, October 1991, no. 26, pp. 3-10.


� Philip Murnion, “The Complex Task of Parish,” Origins, November 28, 1978, p. 436 of Origins.


� Ibid., p. 437.


� Ibid., p. 439.


� Lenore Christopher, Building Relationships Key Factor for Pastoral Leadership,” The Catholic Telegraph, Cincinnati’s Archdiocesan Weekly, July 30, 1999.


� Ann Carey, “Getting Beneath Common Ground,” Our Sunday Visitor, November 17, 1996.  The article quotes from the Center’s quarterly publication, Church, which Murnion edits, Fall, 1995.  The article also refers to “concerned” editorials in Church about “theologians and scholars being ignored or discredited when their work departs from Church teaching...”


� Inside front cover of Church, the quarterly magazine of the National Pastoral Life Center, winter 2000.


� NAFSCC held a joint board meeting in July 1998 with Buena Vista. Ciango’s bio is in the conference welcome packet for the NPLC Parish Ministry Conference “Bold in Our Hope: Many Gifts of the Parish” San Antonio – November 9-11, 2000.


� Public Discipleship Founding Retreat, Albuquerque, NM, October 21-22, 2000, program.


� Rev. Rudy Vela, MACC, speaking on “Theology: The Sacramental Approach,” at the October 2000 Public Discipleship Founding Retreat. 


� See 1996, 1998, and 2001 Conference agendas or registration packets.  Members of the ROUNDTABLE and NPLC were speakers at the 1996 Conference and moderated one panel; Encuentro 2000 program also shows ROUNDTABLE/NPLC speakers.


� Conference Program, “National Gathering for Jubilee Justice: Open Wide the Doors to Christ”  Conference, Los Angeles, CA, July 15-18, 1999,  USCC.


� 1996 Catholic Social Ministry Gathering agenda.


� Center of Concern, “1985-1986 Annual Report,” section on “Analysis.”


� “Poverty and Faithjustice...” Appendix Two, p. 21, excerpting from Joe Holland, “Linking Faith and Justice,” and Peter Henriot, SJ, “A practical Methodology.”  Both are to be found in Henriot and Holland’s book,  Social Analysis: Linking Faith and Justice, (Maryknoll, NY: Orbis Books, 1983), pp. 14-16, 98-101, respectively.  The book was produced “in collaboration with the Center of Concern.”


� Center of Concern, “1985-1986 Annual Report,” section on “Analysis.”


� “Welcome Jim Hug,” Center Focus, Center of Concern publication, September 1985.


� Center of Concern, “1985-1986 Annual Report,” section on “Current Year.”


� Conference Program, “National Gathering for Jubilee Justice: Open Wide the Doors to Christ”  Conference, Los Angeles, CA, July 15-18, 1999,  USCC.


� Conference program.


� Conference agenda.


� “About the Center of Concern,” � HYPERLINK http://www.coc.org/about.htm ��www.coc.org/about.htm�


� Center of Concern, “1985-1986 Annual Report,” section on “Strategy.”


� Call to Action promotional material for the 1999 National Conference in Milwaukee.


� “The Center of Concern: A Prophetic Voice for Justice in the Age of Globalization,” Center of Concern informational brochure, (undated).  Projects of the Center include: The Social Analysis, Faith Reflection and Advocacy Empowerment Project, which “works with U.S. faith-based community networks to move faith into action through practical planning based on critical analysis, prayerful reflection, and training in media and legislative advocacy;” The Education for Justice Project; The Global Women’s Project; The Rethinking Bretton Woods Project.


� Call to Action, “Action Ideas and Resources: Is Your parish Doing Social Justice?” � HYPERLINK http://www.cta-usa.org/news4-97/parish.html ��www.cta-usa.org/news4-97/parish.html�  This resource page is introduced: “Some of the best materials for activating your parish or faith community to take action for justice come from the U.S. Catholic Conference.”


� Jim Hug, S.J., “A Church for Tomorrow’s World?” Center Focus, January 1986.


� For example, Sr. Elizabeth Johnson’s She Who Is is frequently quoted. 


� Other sessions of note in this context are the Fifth Sunday of Easter (May 13, 2001 – The “Thoughts for Your Consideration” section states that God is concerned “with the work of social transformation and liberation.”  It as asks the “faith sharing group” if it has “ever thought of God as ‘mother?’”); and the First Sunday of Lent (March 4, 2001 – participants are told that “Lent is a season for liberation.” and that the story of the Exodus “is central for any theology of liberation or for any spirituality of liberation.”  As a “Question for Reflection,” the faith sharing group is asked: “The experience of liberation – the amazing strength to see good and do it: Have you had this experience?”).  


� “About the Center of Concern...”


� “Gospel Reading from Matthew,” � HYPERLINK http://coc.org/hommatthew.htm ��http://coc.org/hommatthew.htm�


� “The Process of the Social Analysis Project,” and “The Process of the Empowerment Project” (text is identical), � HYPERLINK http://www.coc.org/processtext.htm ��www.coc.org/processtext.htm�, � HYPERLINK http://www.coc.org/process.htm ��www.coc.org/process.htm�.


� Jim Hug, S.J., “Asian Theology and Catholic Social Teaching,” � HYPERLINK http://www.coc.org/asian.htm ��www.coc.org/asian.htm�


� A paper by Lourdes Custodio, “Towards the Formation of Christian Values Today,” prepared for the Seventh Plenary Assembly of the federation of Asian Bishops’ Conferences, January 2-3, 2000 in Thailand, has a chart showing the “pastoral spiral.”  The person moving along this never-ending spiral begins in a given “reality,” then moves through reflection in faith, decision, plan, action, and evaluation to arrive at a “new reality” from which the process begins again.


� Center of Concern, “Global Women’s Project as of 12/19/00,” � HYPERLINK http://www.coc.org/beijing5gass.htm ��www.coc.org/beijing5gass.htm�


� Center of Concern, “New US Women Connect with Site!” � HYPERLINK http://www.coc.org/uswomenconnecttext.htm ��www.coc.org/uswomenconnecttext.htm�


� Sonia Corr(a, “From Reproductive Health to Sexual Rights: Achievements and Future Challenges,” � HYPERLINK http://www.hsph.harvard.edu/Organizations/healthnet/reprorights/docs/correa.html ��www.hsph.harvard.edu/Organizations/healthnet/reprorights/docs/correa.html�.  The paper states: “The etymology of the term “reproductive rights” is mostly to be found among women’s groups and in a non-institutional framework.  Its conceptualization was directly linked to the struggle for the right to safe, legal abortion and contraception in industrialized countries....Between 1984 and the mainstreaming of the language in Cairo (1994), the concept was refined in collaboration with activists and researchers in the human rights field.  A fundamental contribution was made by Isaacs and freedman in 1992 in unearthing pre-existing United Nations definitions related to “reproductive rights.”  Along the same lones, Cook developed a line of thinking which places women’s reproductive needs within a human rights and health rights framework.”  Another organization, Catholic Family and Human Rights Institute, in an article “Pro-lifers Poised for Greatest Victory to date at UN,” Friday Fax, June 15, 2001, provides anecdotal for much the same point.  


� “Pledge to Gender Justice: A Call for Commitment to the Agenda for Equality at the Fourth World Conference on Women and Beyond,” � HYPERLINK http://www.igc.org/beijing/ngo/wedo/pldg.html ��www.igc.org/beijing/ngo/wedo/pldg.html�.  The “Pledge” urges the UN to adopt the Beijing “Platform of Action” and to “implement amd enforce” the plans laid out at all the previous UN Conferences concerning women, including the 1994 Conference at Cairo, at which “women’s health, empowerment and reproductive rights were placed at the center of population-related development policies.” 


� Pro-Choice Public Education Project, “Women’s Environment and Development Organization,” � HYPERLINK http://www.protectchoice.org/leaderWEDO.html ��www.protectchoice.org/leaderWEDO.html�


� Center of Concern, “Project Updates,” Annual Report 1998-1999.


� “Report of the Fourth World Conference of Women,” United Nations Department for Policy Coordination and Sustainable Development, Beijing, September 4-15, 1995, sections 92-97.  The document refers “to the right of women and men to be informed and to have access to safe, effective, affordable, and acceptable methods of family planning of their choice, as well as other methods of their choice for regulation of fertility....reproductive rights embrace certain human rights that are already recognized in national laws, international human rights documents and other consensus documents.  These rights rest on the recognition of the basic right of all couples and individuals to decide freely and responsibly the number, spacing, and timing of their children and to have the information and the means to do so...”


� A more detailed history of this networking may be found in the Wanderer Forum Foundation’s 1988 Focus, “Religious Communities Networking for Radical Social Change: Influence of Pax Christi, the Center of Concern, and the Leadership Conference of Women Religious.” 


� “The Process of the Social Analysis Project...”


� Center of Concern, “Staff Biography,” � HYPERLINK http://www.coc.org/bios.htm ��www.coc.org/bios.htm�


� Center of Concern, “Action Agenda: Join U.S. Human Rights Campaigns,” � HYPERLINK http://www.coc.org/actionagenda.htm ��www.coc.org/actionagenda.htm�


� “About Network,” � HYPERLINK http://www.networklobby.org/page2.htm ��www.networklobby.org/page2.htm�.


� Network brochure


�Network’s “Legislative Issues: How Issues are Analyzed,” � HYPERLINK http://www.networklobby.org/page4.htm ��www.networklobby.org/page4.htm�


� Network is a recommended resource in a number of other “official” United States Catholic materials, for example the “Of One Heart and One Mind: Pastoral Letter to the Catholics of North Carolina.”


� For USCCB legislative issues and positions, see � HYPERLINK http://www.usccb.org ��www.usccb.org� (Department of Social Justice and World Peace/current issues).  For Network’s legislative issues and positions, see � HYPERLINK http://www.networklobby.org/priorities.html ��www.networklobby.org/priorities.html�





� Conference Program, “National Gathering for Jubilee Justice: Open Wide the Doors to Christ”  Conference, Los Angeles, CA, July 15-18, 1999,  USCC.


� Encuentro 2000 Program.


� Nancy Sylvester, IHM, past National Coordinator of Network and Bernard Cooke are scheduled keynote speakers for the national Call to Action Conference, November 2001 in Chicago.  Their  talk is titled “Call to Action after 25 Years: Was Detroit a Prophetic Dream?”  Sylvester has also spoken at the Dallas CTA in 9/96 and at the 1996 national CTA Conference in Detroit.  Sylvester and Kathy Thornton, RSM, current national coordinator of Network, are listed among  “A Sampling of Possible Speakers” on the Call to Action-USA “Speakers and Artists Referral Service,” � HYPERLINK http://www.cat-usa.org/resstars.html ��www.cat-usa.org/resstars.html�.  The Lincoln, Nebraska 1997 CTA Conference in May featured  Network’s Sr. Amata Miller IHM. She was also a speaker at the 1997 National Call to Action Conference, together with Network’s present national coordinator, Sr. Kathy Thornton, RSM.  At the 1998 CTA Conference, Thornton spoke on “From Gospel to Action: Planting Seeds of Change through Legislative Advocacy.”  At the 1999 CTA Conference, Miller spoke on “Achieving Spiritual Maturity: A Necessary Step in the Pursuit of Global Justice.”  At the 2000 CTA Convention, Network had three presenters, Thornton, Teresa Vill Nira and Anne Curtis, RSM offering a daylong seminar, as well as several workshops.  


� Network brochure “Resources for Creating Justice: 1998-1999.”


� “Organismo Catolico Opone al Plan del Presupuesto Federal,” Network Press Release 4/16/01


� Interfaith Council for Peace and Justice, “Bishop Gumbleton’s Visit,” � HYPERLINK http://www.umich.edu/~canter/icpj/mar99/gumbleton.htm ��www.umich.edu/~canter/icpj/mar99/gumbleton.htm�


� Mike Gallagher and Cameron McWhirter, “Catholic Leader Rips Chiquita,” The Cincinnati Enquirer, 5-4-98.


� Catholic Peace Voice, publication of Pax Christi, spring 1999, p. 17.


� Conference Program, “National Gathering for Jubilee Justice: Open Wide the Doors to Christ”  Conference, Los Angeles, CA, July 15-18, 1999,  USCC.


� Encuentro 2000 Program.


� Conference flyer advertising 1998 annual CTA Conference.


� Conference flyer advertising 1999 annual CTA Conference.


� Conference flyer advertising 2000 annual CTA Conference.


� Detailed examination of Pax Christi ten-fifteen years ago may be found in the following Wanderer Forum Foundation publications: “Lex Orandi -- Lex Credendi,” Examination of Pax Christi liturgical celebrations -- one at a Pax Christi assembly (including "New Age" dancing) and another at a liturgy for women Religious celebrated by Bishop Thomas Gumbleton, head of Pax Christi (1990); “Religious Communities Networking for Radical Social Change,” Influence of Pax Christi, the Center of Concern, and the Leadership Conference of Women Religious (1988); “�HYPERLINK "Focus14.htm"��Pax Christi -- The Spider's Web�,” (1988)


� Mark Tooley, “Cold War Double Standards Still Unerlie Debate Over Terrrorism,” Institute on Theology and Religion, 9-30-99.


� Laurene Conner, “Pax Christi: Networking for Radical Social Change,” Wanderer Forum Foundation Quarterly,  11/88. 


� “Litany of Mary of Nazareth,” distributed for the Marian Year 1987-88 by Pax Christi, as printed in a program for the “Blessing of an Image of the Virgin Mary,” dedicated by Archbishop Michael Sheehan, Mt. Calvary Cemetery, Albuquerque NM, 11-6-98.


� “Sound the Jubilee Trumpet,” brochure for the Pax Christi UAS National Assembly, July 2000.  Call to Action, “Speakers and Artists Referral Service,” listing on Ched Myers.


� Pax Christi “Statement of Purpose,” � HYPERLINK http://www.paxchristiusa.org ��www.paxchristiusa.org�


� Bruce Friedrich, “Animal Liberation – the Social Justice Connection,” Catholic Peace Voice: publication of Pax Christi USA, winter 1999.


� “Remembering Eileen Egan, Co-Founder of Pax Christi USA,” Pax Christi Press Release, 10-9-00.


� Laurene Conner, “Pax Christi: Networking for Radical Social Change,” Wanderer Forum Foundation Quarterly,  11/88.


� Catholic Peace Voice, publication of Pax Christi, spring 1999, p. 3.


� “History of RENEW,” � HYPERLINK http://www.renewintl.org/AboutUs/Pages/History.htm ��www.renewintl.org/AboutUs/Pages/History.htm�  Further analysis of RENEW in its earlier years may be found in Frank Morriss’ “Restructuring the Church into Their Own Image: The Link Between RENEW and the New Biblical Scholarship,” Wanderer Forum Foundation Quarterly, June 1992.


� RENEW International, “Original RENEW,” � HYPERLINK http://www.renewintl.org/RENEWWorldWide/Pages/OriginalRenew.htm ��www.renewintl.org/RENEWWorldWide/Pages/OriginalRenew.htm�.


� See RENEW booklets, “Faith Sharing Option,” “Home Option,”  and “Lectionary Option.”


� A detailed lay analysis of many of the RENEW 2000 materials can be found at � HYPERLINK http://www.ourladyswarriors.org/renewdoc.htm ��www.ourladyswarriors.org/renewdoc.htm�.


� RENEW International, “Original RENEW...” 


� For example, “Pope’s Words on Women Highlighted,” USCC, Office of Communications, 7-2-01.  Referring to a book of John Paul II’s writings about women, the USCC press release says “the compendium can be a helpful resource to dioceses, parishes...[which] might use it with their pastoral councils, with post-RENEW or similar groups...”


� Encuentro 2000 Program.


� Secretariat for Hispanic Affairs, “National Pastoral Plan for Hispanic Ministry,” USCC, 1987.


� US Bishops’ Committee on Doctrine,  “The RENEW Process: Strengths and Areas for Improvement,” 12-30-86, pt. 2, in the section “Some Specific Concerns about the Process.”


� Call to Action 1998 National Conference flyer, p.6.  According to the CTA 1996 Conference flyer, Bleuher was part of a panel discussion, “Drawing on Our Collective Wisdom.”


� Mary Jo Anderson, “Buried in the Fine Print: An Inside Look at RENEW 2000,” Crisis, March 1999; according to author Beth Drennan, Esq., “Background Check of RENEW 2000 ...,” who also reports on this section of Called to Lead, book 2, “the idea of prayer to ‘Four Directions’ which Neu teaches RENEW 2000 participants is also an intrinsic part of WICCA (witchcraft) worship of the goddess, Gaia, according to WICCA websites.


� Beth Drennan, Esq., “Background Check of RENEW 2000 Contributors Reveals RENEW 2000 Texts Laced with Call to Action Names,” Women Faith and Family, 1998.  Drennan has also published another discussion of the Call to Action elements found in RENEW 2000 in “Paulists’ RENEW 2000 Is Just a Front for Call to Action,” The Wanderer, 9-10-98.


� 1988 version, p. 15.


� RENEW International, “SCC Support” Catalog Items: “Parish Core Communities: Renewing the Face of the Earth, Helping the Parish to Envision the Future,” � HYPERLINK http://www.renewintl.org/Resources/pages/atalog.htm ��www.renewintl.org/Resources/pages/atalog.htm�


� 1988 version, p. 19.


� “The RENEW Process...” pt. 3, in the section “Some Specific Concerns about the Process.”


� Leader’s Manual, Book 1, RENEW 2000, Paulist Press, p. 138.


� Leader’s Manual, Book 2, RENEW 2000, Paulist Press, p. 94.


� Leader’s Manual, Book 1, RENEW 2000, Paulist Press, p. 81.  Lamentabili, 7-3-1907 condemned the notion that “Christ did not always have consciousness of His Messianic dignity.”


� “Empowerment by the Spirit,” RENEW: Home, p. 27.   An earlier version of the text read: “) Our desire to be relieved of ...tensions causes us to create an image of (God) as a miracle worker who will come down from Heaven if we cry loud enough and solve all the problems....”


� 1993 version.


� Description of the IMPACT Series on the back cover of  Mary C. McGuinness, Thomas A. Kleissler, “Beginnings: Human and World Issues,” IMPACT Series, RENEW International, 1996.


� “Beginnings: Human and World Issues...,” p. 3.


� Ibid.


� See, for example, “Civic Responsibility” in the IMPACT Series.  Session 5, “Facing Civic Challenges,” quotes from The Soul of Politics, by Jim Wallis, editor of Sojourner Magazine (a publisher form many American Catholic dissident writers) and a prominent leader in the progressive “Call to Renewal” political movement.


� Mary Ann and Steve Jeselson, “Civic Responsibility: What’s It All About?” IMPACT Series, RENEW International, 1996, p. 18, 21. “Beginnings: Human and World Issues...,” p. 12.


� “Beginnings: Human and World Issues...,” p. 15.  The session, “One Sacred Community,” asks the participant to reflect on “the fact that the human community and the natural world are one sacred community,” and suggests as possible “actions” the reading of one of the following books: Thomas Berry The Dream of the Earth, Brian Swimme and Thomas Berry The Universe Story, Thomas Berry Befriending the Earth, James Conlin Geo-Justice: A preferential option for the Earth (sic), Michael Dowd Earth Spirit.  Berry  is a proponent of “articulating a new mythic consciousness” through the promulgation of the pagan Gaia Hypothesis.  


�  “Beginnings: Human and World Issues...,” p. 4.


� “History of RENEW...”


� RENEW International, “Small Christian Communities,” � HYPERLINK http://www.renewintl..org/SmallChristianComm/index.htm ��www.renewintl..org/SmallChristianComm/index.htm�, referring to John Paul II’s “The Church in America,” 1-22-99.


� “Campaign for Human Development Empowerment and Hope: 25 Years of Turning Lives Around,” United States Catholic Conference, 1996, p. 113.


� Mary Ann and Steve Jeselson, “Civic Responsibility: What’s It All About?” IMPACT Series, RENEW International, 1996, p. 18, 21. “Beginnings: Human and World Issues...,” p. 12.


� Mary Jo Anderson, “Buried in the Fine Print: An Inside Look at RENEW 2000,” Crisis, March 1999.


� “About CFM,” � HYPERLINK http://www.cfm.org/about_cfm.html ��www.cfm.org/about_cfm.html�


� Ibid., and Meirad Scherer-Edmunds, “See-Judge-Act: How Young Christian Workers Renewed the Church,” Salt of the Earth, reprinted by CFM, May 1996.  � HYPERLINK http://www.cfm.org/archives/may96.html ��www.cfm.org/archives/may96.html�; also � HYPERLINK http://www.cfm.org/aboutcfm.html ��www.cfm.org/aboutcfm.html�


� John Allen, “Reformers Vow to Push Agenda Beyond married Priests,” National Catholic Reporter, 8-13-99.  Allen identifies Crowley as a “founder” of the Catholic family Movement.  According to the CFM webpage, the Crowleys were co-presidents of the organization from 1949-1968.  Pat Crowley was also the president of the International Confederation of the Christian Family Movement.  “In this capacity she was appointed by Pope Paul VI to the international commission to study birth control.” (� HYPERLINK http://www.ocbooks.co.nz/newsarchives/newsthree/brown.html ��www.ocbooks.co.nz/newsarchives/newsthree/brown.html�.)


� “Editorial: Attack on Crowley Part of a Bitter Harvest,” National Catholic Reporter, 2-6-98.


� “About CFM,” � HYPERLINK http://www.cfm.org/aboutcfm.html ��www.cfm.org/aboutcfm.html�


� Call to Action, “Family” working document, United States Bishops Conference on Liberty and Justice for All, circa 1975, ratified at the 1976 CTA Conference.  Also ratified was the recommendation to permit birth control, a position found in the CTA “Personhood” working paper.


� “Getting Around: Crowley Legacy Fund,” CTA News, 12-98.


�  Photo caption, Call to Action News, December 1995-January 1996, p. 1.


� “John Allen, “Reformers Vow to Push Agenda Beyond Married Priests,” National Catholic Reporter, 8-13-99; also CORPUS information about the conference, including the page “Atlanta 1999: Presenters,” � HYPERLINK http://www.corpus.org/presenters.htm ��www.corpus.org/presenters.htm�; 


� “CFM to Mark 50th Anniversary,” CTA News, April 1999.


� “About CFM...”


� “Follow the Way of Love: A Pastoral Message of the U.S. Catholic Bishops to Families, On the Occasion of the United Nations 1994 International Year of the Family.”


� � HYPERLINK http://www.nccbuscc.org/sdwp/projects/violence/favan.htm ��www.nccbuscc.org/sdwp/projects/violence/favan.htm�


� � HYPERLINK http://www.nccbuscc.org/encuentro2000/register/organizations.htm ��www.nccbuscc.org/encuentro2000/register/organizations.htm�.


� � HYPERLINK http://www.nccbuscc.org/comm/archives/2000/00-241.htm ��www.nccbuscc.org/comm/archives/2000/00-241.htm�.


� Call to Action, “We Are Church: A Catholic Referendum.” 1996; also Walton R. Collins, “A Lifetime of Action,” Notre Dame Magazine, Autumn 1998.


� Many of these are openly identified in the Call to Action Renewal Directory, 1996 Internet Edition, Texas Listings.


� “D’Escoto: Remember Nicaragua?” Call to Action News, January 1994.


� 1996 National CTA Conference Flyer, speaker bios.


� “Hayes Counts Gifts of Black Women,” CTA News, December 1995-January 1996.


� 1998 National CTA Conference Flyer.


� 1998 National CTA Conference Flyer.


� Tom Roberts, “Feminist Theology ‘Must Lead to Action,’” National Catholic Reporter, 12-17-99.


� 2001 Natioanl CTA Conference flyer.


� “Newsbriefs from the Church Reform Network,” ChurchWatch, 2-96.


� “Getting Around,” CTA News, September 1997.


� Rosemary Radford Ruether, “Crises and Challenges of Catholicism Today,” CTA Wisconsin meeting, May 1998.  A Call to Action “foundation document.”


� “Crises and Challenges of Catholicism Today...,” A Call to Action “foundation document.”


� Gregory Baum, “The Church Since Vatican II: Prophetic Sign of Hope,”  Chicago CTA Conference, November 1982, a CTA “Foundation Document.” 


� Alan Atkisson, “Living the New Story: An Interview with Sr. Miriam Theresa MacGillis,” A Call to Action “foundation document,” undated.


� Tom Fox, “Mainstream Crowd Loyal to Church – Staying to Make It More Just, Inclusive,” Call to Action News, January 1994.


� 1996 National CTA Conference Flyer, speaker schedule.


� Tom Roberts, “Feminist Theology ‘Must Lead to Action,’” National Catholic Reporter, 12-17-99.


� “Crises and Challenges of Catholicism Today...,” A Call to Action “foundation document.”


� Ibid.


� “Faith Communities: Wave of the Future,” and “Brennan: Catholics Should ‘Abstain,’” Call to Action News, January 1994.


� “Baranowski: Build Small Communities,” CTA News, December 1995-January 1996.


� “NCR Publishes CTA Keynote Speech,” CTA News, December 1995-January 1996.
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